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Are We Really Preaching 
the Gospel? 


By ELMER A. KETTNER 


ITH all of our glorying in the Gospel and our striving 

to retain purity of doctrine, is it possible that there is 

too little preaching of the Gospel in The Lutheran Church 
— Missouri Synod? It’s not only possible; I fear that it’s highly 
probable. This is not a blanket accusation against every pastor 
in Synod. One can judge only from the sermons that one hears 
and reads. Nor is this written to be sensational or critical. In this 
respect I am perhaps “the chief of sinners”; I have sometimes by- 
passed the Gospel. The Scriptures remind us to “exhort one another 
daily while it is called Today.” Heb.3:13. We are to “examine 
ourselves.” We should “search and try our ways.” Lam. 3:40. 

Let it be said at the outset that, with few exceptions, there is 
more preaching of the Gospel in The Lutheran Church — Mis- 
siouri Synod than elsewhere. It should be added that there is 
a great deal of appreciation of the Gospel among the brethren in 
the ministry. It is often highly praised in our sermons. It is fre- 
quently spoken of in the abstract. We say: “The Gospel is the 
power of God unto salvation. It is the only means whereby we 
may be saved. The success of the Church is due to the Gospel. 
It is only the Gospel which can move people to good works. The 
Gospel is our only hope.” But praising the Gospel is not preach- 
ing the Gospel. 

Most of us are preaching the Gospel somewhat and believe that 
we are giving it sufficient emphasis. We often make the statement: 
“Christ died for us,” or, “by faith in Christ we have the forgive- 
ness of sins.” Surely this is pure Gospel, the very heart of the 
Gospel, but it is not enough. 
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PREACHING THE ACTIVE AND PASSIVE OBEDIENCE OF CHRIST 


To preach the Gospel clearly we must continually present Christ 
in His active as well as His passive obedience. When as a child 
of twelve years He was subject to His parents, He was so as our 
Substitute, not merely as an example. His obedience is counted to 
our credit. When you see Him going about “doing good,” see 
yourself in Him. God counts it that way. When He overcame 
Satan, He did it for us. He is now in us and works through us. 


The scourges that He endured were mine. The crown of thorns, 
mine. His death, mine. Is it because we observe Lent that we 
fear we shall be out of season, if we refer to the details of His 
suffering at another time of the year? 


Juxtaposition is a good word to remember in sermon preparation. 
Put the individual believer alongside of Christ. Then describe them 
as they trade places, the sinner as though he had done all that 
Christ did, and Jesus as though He had done all that the sinner 
did. Let us not merely refer to the Gospel, but dwell on it, develop 
it, repeat it, emphasize it, and apply it, that our hearers may 
catch it. 

If we wish to learn this art, Luther is still our best teacher. 
In a sermon from the year 1525 he says: “The Law says: “You 
are a sinner.’ If I say, ‘Yes,’ I am lost; if I say, ‘No,’ I must have 
firm ground on which to stand, to refute the Law and uphold my 
‘No.’ But how can I say it when it is true and is confirmed by Holy 
Scripture that I was born in sin? Where shall I find the ‘No? 
Truly I shall not find it in my own bosom, but in Christ. From 
Him I must receive it and fling it down before the Law and say: 
‘Behold, He can say “No” against all Law, and has the right to do 
so, for He is pure and free from sin, and He gives me the “No,” 
so that, though I look on myself and must say “Yes” because I see 
that I am a sinner and cannot stand before the Law, and feel that 
there is nothing pure within me, and see God’s wrath, yet I can 
say that Christ’s righteousness is my righteousness, and henceforth 
I am free from sin.’ This is the goal, that we should be able to 
say continually that we are pure and godly forevermore, as Christ 
Himself can say, and all this is wrought through faith.” 





ARE WE REALLY PREACHING THE GOSPEL? 


ABSTRACT TERMINOLOGY 

It is one of the deceits of the devil that, while we think we are 
preaching the Gospel, we are just referring to it or glossing over it. 
We take for granted that our hearers know it, when we ought to 
be explaining it to them as we would to a twelve-year-old child. 
We use the old, generic terms, “forgiveness,” “justification,” “re- 
demption,” “His blood,” “sanctification,” “faith,” and suppose that 
everyone understands what we are talking about. We can say so 
much in a single, abstract term. But we lull our hearers to sleep, 
spiritually, if not physically. The only reason why they don’t have 
the experience of Eutychus is that they're not sitting in a third- 
story window. Perhaps, too, the wife nudges them occasionally. 
We have soared off on a cloud and left our hearers, who are of the 
earth, earthy, to mull over their personal problems, to which the 
sermon seems to have no relation. Those who have been trained 
in our parochial schools may understand these terms. Even they, 
and certainly the stranger who comes seeking God, will find theo- 
logical terminology dry. The terms may be Scriptural. No doubt, 
the members of the body of Christ ought to learn to understand 
them, but we cannot take it for granted that they do. 

Must we stop using the term “forgiveness of sin’? Must we 
explain the doctrine of redemption every time we want to refer 
to it? That is not the point. One cannot preach to a well-indoc- 
trinated congregation as though they were heathen who had never 
heard the Gospel. There are hundreds of facets to this gem which 
we call the Gospel. We can take them one at a time and speak 
about them in a concrete way. We can use the language of the 
people of today. 

For example: “Augustus Toplady, author of the hymn ‘Rock 
of Ages,’ calculated that by the time the average man was twenty 
years old he had committed 630,000,000 sins in thought, word, 
and deed. By the time he reached fifty years of age the average 
man was estimated to have committed one billion five hundred 
million sins. Only God knows how many sins each of us commits. 
However, Toplady’s estimate ought to give those of us who are 
not conscious of any sin pause to ask, ‘What is sin?’ If I am guilty 
of half that many sins, or even one tenth that number, what am 
I going to do about it? More important still, what will God do 
about it? He is a just God who cannot carelessly overlook sin. 
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Do you know what He has done about it? If there is one message 
that predominates in the Scriptures, it is this, that God laid all our 
sins on Jesus. Our Savior bore the punishment of sins for us. Those 
thoughts of envy and covetousness, those angry words spoken in 
the heat of argument yesterday —God has forgiven them, wiped 
out the record of them, if you have repented of them and laid them 
down at the feet of Jesus. He loves you just as though you had 
never done them, yes, more! He loves you as though you were His 
only-begotten, pure, innocent Son. Jesus said, “Thou hast loved 
them, as thou hast loved Me.’ With what joy you can return to 
your homes today knowing that before God you are as spotless as 
one of the holy angels!” 

That is an attempt at saying what Paul says in one phrase: “We 
have redemption through His blood, the forgiveness of sins.” Eph. 
1:7. Paul can say it in fewer words. The man who searches the 
Scriptures daily will understand him and rejoice. The mind that has 
been trained to think philosophically can think in abstract terms 
and make the application. But not so the average man or woman 
in our congregations. He is more apt to have the reaction of 
Tennyson’s “Northern Farmer,” who said: 

And I always came to his church, before my Sally were dead, 

And heard him a-bumming away like a buzzard cock over my head; 


And I never knew what he meant, but I thought he had something to say, 
And I thought he said what he ought to have said, and so I came away. 


BEING “PREACHED AT” 


Why is there so much resentment at being “preached at”? How 
many people still go to church out of a sense of duty and are glad 
when the sermon is short! The man who recently received a gift 
of a book of good Gospel sermons is a case in point. He replied: 
“Who wants to read sermons anyway? Isn’t it bad enough to have 
to go to church and listen to them?” He was a regular church- 
goer and supposedly a Christian. 

There are probably several reasons for this attitude. One is that 
the preacher may be pushing people farther than they are willing 
to go. This is undoubtedly the explanation for the very prevalent 
objection to stewardship. Just say the word “stewardship” in this 
area, and most people will bristle. They get a fiery look in their 
eyes, and their hair begins to stand up. It is because someone tried 
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to push them farther than their measure of faith was ready to take 
them. There was not enough Gospel preaching in connection with 
the presentation of the stewardship obligation. Being “preached 
at,” as I understand the expression, is being told to do or being 
shamed into doing more than our love for Christ moves us to do. 
What needs to be increased is faith and love. These grow through 
the preaching of the Gospel. 

Another possible reason for resentment to being “preached at” 
is that the Gospel is turned into a new law, as though it were the 
eleventh commandment, the New Testament commandment. For 
example, I heard this recently: “What do you think a Christian is? 
You probably think that anyone who is not a Jew is a Christian. 
Well, I want to tell you that to be a Christian you've got to be- 
lieve in Jesus Christ. How can you be saved if you don’t believe 
in Jesus?” Instead of offering the Bread of Life freely to anyone 
who will accept it, this is demanding a price for the purchase of 
a chance on a meal which —so it must seem to the unconverted 
—may never materialize. It is a failure to grasp the nature of 
faith. Whether we preach a pastoral sermon to the faithful, or 
an evangelistic sermon aimed principally at the unconverted, we 
shall never weary them if we preach the Gospel as an offer of 
God’s grace and love. 


WEARY OF THE GOSPEL? 


Weary them? Perish the thought! No one ever tired of hearing 
the Gospel except a man who was rejecting it in his heart. I shall 
never forget a fine, Christian woman who lamented: “Our former 
pastor used to preach long sermons, and we loved them. He would 
tell many Bible stories and explain them, and we went away feel- 
ing lifted up. Our present pastor preaches short sermons; but he’s 
always scolding us. Everyone goes away angry.” Needless to say, 
the brother wasn’t wearying his people with the Gospel, but with 
the Law. Perhaps he was very conscious of his people’s shortcom- 
ings and hoped to remedy them by calling attention to them. He 
probably didn’t realize that he was defeating his own purpose. 

No, people don’t tire of hearing the Gospel unless they hear it 
from a man who is tired of preaching it. It can become an irksome 
chore to prepare two or three sermons a week. One can become 
calloused to the Gospel. One can take it for granted that every- 
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one in the audience knows it. Then sermon preparation becomes 
a painful scrabbling around for something new to say, when all 
the while the riches of God’s grace lie untilled and the precious 
seed unsown. We're afraid that people are surfeited with the 
Gospel when they are literally hungering for it. It’s only the 
preacher who has tired of it. He has lost his freshness. He is not 
telling the story, as though it were the first time, to people who 
are hearing it for the first time. His sermon becomes mostly applica- 
tion and exhortation. He forgets that his audience does not know 
the Bible stories as he does. Getting them out of the recesses of our 
minds and into our sermons will bring us back to the old paths of 
preaching the Gospel. Explaining words which have the Gospel 
hidden in them and presenting the Gospel content of the not-so- 
well-known incidents in the Bible will help, too. 


PREPARATION FOR THE GOSPEL 


To preach the Gospel effectively does not mean that we shall 
abandon the Law. The seed of the Gospel can germinate only in 
soil that has been tilled with the sharp blade of the Law. Very 
often the Gospel is not received because the hearer doesn’t feel 


any need of it. Reinhold Niebuhr has said, “There is nothing more 
superfluous than the answer to an unasked question.” Or why 
should a man put a bandage and healing ointment on a finger that 
has not been bruised? It is the broken heart that God will not 
despise. Sometimes God breaks men’s hearts through the chastise- 
ment or the natural consequences of their sins. Then we can apply 
the healing Gospel immediately. This is not usually true. It is 
the preacher’s task to break the heart with words before God breaks 
it with deeds. Preaching the Law is not scolding; it is calling atten- 
tion to sins of which the hearers are not usually conscious. 

To prepare the soil properly the plow must go deep. Too many 
sermons just scratch the surface. We are very conscious of the sin 
of absenteeism from church. In most cases this is a symptom, rather 
than the disease. We shall have to probe deeper to find the cause. 
We are aware of the sin of failure to read the Bible and failure to 
ptay sufficiently. Many homes do not have a family altar, even 
though we mail out sufficient Portals of Prayer to cover the whole 
congregation. But we'll have to dig still deeper to find the causes 
for these omissions. Finally we'll get down to the human heart, 
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and we'll have to expose the hidden sins there with a surgeon’s 
scalpel. General condemnation of sin will not convict anyone. 
The story of the fall of Adam and Eve, told over and over again 
in Missouri Synod circles, may explain the origin of sin, but it will 
not make many people conscience-stricken nor receptive to the 
Gospel. We must be more specific than that. 


BEING SPECIFIC 


Eugene Harrison writes in How to Win Souls: “I find as little 
good comes out of general prayer as out of general confession of 
sin.” The statement is somewhat shocking to a Lutheran. How 
can one possibly enumerate all sins in the public service? Time 
would permit only a few, and being very specific would certainly 
leave out most of the people present. However, it isn’t difficult 
to see his point. No one prays as fervently to be forgiven of sins 
in general as one will pray to be forgiven of a particular sin which 
troubles the conscience. The same is true of preaching. Few people 
will become brokenhearted over sins in general. Unless we un- 
cover specific sins, name them, describe them, point to their con- 
sequences in the lives of the sinner and his fellow men and to the 
fact that these very sins nailed Jesus to the cross, the Holy Spirit 
will not convict many hearers of their sins. 

We are very specific in our theology. We say, for example, that 
by the communication of attributes of the divine nature of Jesus 
to the human, the human nature also is eternal. Perhaps we 
can neither prove or disprove the statement. It certainly stimulates 
thought and makes us ponder the impenetrable mystery of the 
wonderful person of our Lord. Are we as specific as that in our 
preaching? I do not suggest that we should preach that particular 
doctrine. The point is that we must be as definite as that in our 
preaching of the Law. We cannot be satisfied to refer in general 
to sins of thought, word, and deed. Unless the average hearer 
finds something in the sermon that moves him to say, “I never 
thought of that as sin nor realized that I was guilty of it before,” 
he will not be moved to repentance. 

Since it is improper to refer to people by name in the sermon 
and difficult to say to so many, “Thou art the man!” it may be 
helpful to refer to them by class or by a description of their sin. 
We might say, “You who are housewives” (or office workers, 
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members of a labor union, laborers, fathers, mothers, children, etc., 
as the case may be). Or we may describe their sin and thus name 
them: “You who cut out of line in traffic, you who are chronic 
speeders, you who take the Lord’s name in vain at the least provoca- 
tion.” However we may do it, we must be as specific as John the 
Baptist when he said: “Be content with your wages.” A Lutheran 
woman recently said of her pastor: “Everyone whom I know has 
the feeling that he is preaching to them.” That, I believe, repre- 
sents specific preaching of the Law and good preaching of the 


Gospel. 
P THE GOSPEL IN SANCTIFICATION 


Is there a danger of compartmentalizing Law and Gospel? We 
speak of “rightly dividing the Word of truth.” We must do that 
so that believers will know that the curse of the Law does not apply 
to them. For example, the woman who said: “You quoted in your 
sermon, ‘For every idle word that a man shall speak, he shall give 
account thereof in the day of Judgment.’ How shall I give account 
of all the idle words I have spoken?” Her pastor could tell her 
that that sentence was Law and that she who was standing in the 
grace of God by faith in Jesus Christ is not under the condemnation 
of the law. But what about the Gospel in sanctification? 

Think of this Bible verse: “It is God who worketh in you both 
to will and to do of His good pleasure.” Phil. 2:13. If it is God 
who must work sanctification in us, why do we preach as though 
men had to do it? Why do we not teach our people to depend 
more on God for it, to trust Him more, to ask Him more frequently 
to help them in their Christian growth? Is it because back in 
our minds is the fallacy that, while God justifies, the believer 
himself must sanctify himself? We don’t teach that in our theology. 
Perhaps we haven’t all thought it through. Or consider this verse: 
“Wait on the Lord; be of good courage, and He shall strengthen 
thine heart; wait, I say, on the Lord.” Ps. 27:14. If it is God who 
must strengthen the heart, can we not encourage our people in 
the whole field of sanctification to ask for God’s help, to wait for 
God’s help, and to trust in God’s help? It is to be feared that we 
are not doing this sufficiently. We are apt to limit the Gospel to 
the forgiveness of sins, even though we say in the explanation of 
the Third Article: “The Holy Ghost has called me by the Gospel 
. . . sanctified me in the true faith.” 
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WHAT SHALL WE Do? 


If it is true that we are limiting the Gospel, that it has a broader 
application, that we use too many abstract terms which do not reach 
the hearts of our people, or that we take the Gospel for granted, 
what shall we do? 

We might examine our sermons more carefully with these ques- 
tions in mind: Is the Gospel clearly presented in this sermon? Do 
I have it, not only in my mind, but in the words? Do the sentences 
on sin cut sharply and deep? Am I speaking in the language of 
today? Am I reaching my members by dealing with their problems? 
Are there too many trite, outworn, over-used phrases and expres- 
sions in the sermon? Is Jesus offered as the sinner’s Substitute? 
Does the Gospel predominate so that the worshipers will feel that 
“where sin abounded, there grace did much more abound”? Or is 
the criticism valid (voiced to me just last evening): “Our pastor 
has always demanded in his preaching that the Christian life be 
such a perfect ideal that most of us gave up trying to attain it. He 
seemed to have no sympathy for the sinner nor understanding of 


the weakness of the flesh”? Perhaps the pastor’s wife could answer 
just these questions for him for a few weeks. , 


It might be well to institute or reinstate the old custom of sermon 
criticism at pastoral conferences. This practice may have caused 
hard feelings at times, but it surely does much more good than 
harm. 

I write as a brother in the Lord, not setting myself up as an 
example of a good Gospel preacher nor even claiming to be the 
most competent judge. Surely there is much Gospel preaching in 
our midst. I am deeply indebted to my brethren in The Lutheran 
Church — Missouri Synod and have a high respect for them as 
servants of the Lord Jesus Christ. Perhaps the situation is some- 
thing like that to which St. Paul referred in his Letter to the Thes- 
salonians: “Indeed ye do it . . .; but we beseech you, brethren, 
that ye increase more and more.” 1 Thess.4:10. Let us pray in 
the study, pray at the altar, pray in the pulpit, that God will through 
us make known the riches of His grace. For we must say with 
Paul: “Woe is me if I preach not the Gospel!” 


Wollaston, Mass. 





Some Phases of “After His Kind” 
in the Light of Modern. Science 


By AuGusT C. REHWALDT 


OME would estimate the number of species of animals to be 
about 1,073,000. Others say that there are about 3,000,000 
species of animals.* The wide range of difference between 

these two estimates is due to the diversity of opinion as to the 
concept “species.” Since evolution is the background of modern 
biology, the term species is accordingly defined as an evolving group 
and not as an aggregation with set bounds and limits. Darwin’s 
Origin of Species takes this view. Opposed to this view is that of 
the Bible, which speaks of natural groups of plants and animals 
and calls such a group min (Hebrew), “kind” (King - James), 
Art (Luther), Gen. 1:11, 12, 21, 24, 25. The problem, then, may 
be stated thus: Either one may assign each living thing to a group 
called species, which gradually merges into other similar groups; 
or one may assign each organism to a group, a kind, which has 
strict boundaries and limits and which, because it has such sharp 
lines of demarcation, cannot be called a species as the term is now 
generally understood. 
KIND, Not SPECIES 


Once species and kind meant the same. Today the term species 
has lost its first significance, and it has taken on a vagueness. 
No one seems to know just what a species is. How widely opinions 
differ is apparent from the following quotations taken from current 
texts used for first-semester botany, zoology, and biology courses. 

The primary groups of individual plants are known as species. 
A species is a difficult thing to define except in a technical sense, 
and even then definitions do not agree. For practical purposes the 
idea can, however, be made sufficiently clear by examples.* 

A species is a group of organisms which resemble each other so 
closely that they can be separated only by individual differences. 
In the case of many organisms there is little doubt about what con- 
stitutes a species. The gray squirrel, for example, constitutes 
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a species which is not easily confused with any other kind of 
mammal. Similarly the brook trout is an easily recognized species 
of fish, and the dandelion is an easily recognized species of flower. 
In other cases it is often extremely difficult to find definite dis- 
tinguishing characteristics and therefore to decide whether all of 
the individual group should be placed in the same species or in 
one or more separate species.* 

At the present time the unit of classification for both plants and 
animals is the species. It is difficult to give a definition of this term 
which will apply uniformly throughout the animal and plant 
kingdoms, but a species may be defined as a group of similar 
individuals, alike in their structural and functional characteristics, 
which breed only with each other, and have a common ancestry.° 


Linnaeus considered each species “a thought of God,” an im- 
mutable group created by the Almighty and remaining constant 
through all time. According to this interpretation, a lion was 
created as such, could never be modified in any way, and would 
therefore always remain a lion. This, of course, would be equally 
true of man, dog, horse, or sponge, and every other organism. 
A species once created might become extinct, but it would never 
change, and therefore it could give rise to no new species. This 
concept was known as “Special Creation.” We now know that 
such rigid categories do not exist. Today a species is generally 
interpreted as a mere taxonomic concept (Linnaean concept) 
for a group of individuals of the same kind. The individuals 
comprising a species are thought to be very closely related by 
descent (ancestry), as indicated by their resemblances. This 
modern Linnaean concept of species, as we have seen, does not 
coincide precisely with his original definition of a species.® 


In a general way it can be said that two opinions prevail con- 
cerning species. The one group insists on many species and has 
been known as “splitters,” while the other group prefers fewer 
species, the “lumpers.” But neither group will allow that limits 
are definitely set for a natural group or kind. Opposed to all these 
views is the Bible. 


Gen. 1:11. And God said: Let the earth produce grass and 
herbs yielding seed and fruit trees bearing fruit after their kind 
whose seed is in them upon the earth; and it was so. 
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12. And the earth produced grass and herbs yielding seed after 
their kind and trees yielding fruit whose seed was in them after 
their kind; and God saw that it was good. 

21. And God created the great sea monsters and each one of 
the creeping creatures with which the waters teem after their kind 
and every winged bird after its kind; and God saw that it was good. 

24, And God said: Let the earth bring forth living creatures 
after their kind, domestic animals, reptiles, and wild beasts of the 
earth after their kind; and so it was. 

25. And God made the wild beasts of the earth after their 
kind and the domestic animals after their kind and the reptiles 
of the ground after their kind; and God saw that it was good. 


The translation is that of Leupold.‘ 

When Prosksch* writes: “Die beiden Genera . . . der Flora 
entfalten sich in den Species”; or Leupold:° “. . . these fruit trees 
bear fruit ‘after their kind, a peculiar and definite limitation, which 
all those understand who have seen how the ‘kind’ sets limitations 
upon all who would mix and cross them”; they have in mind the 
species of the old and not the modern version. One uses the term 


“species,” while the other employs the term “kind.” Both are 
thinking of the same natural group. Linnaeus, too, had in mind 
the old species when he wrote his Systema Naturae, and, because 
he did, Newman said of him: “It is probable that Linnaeus’ failure 


to see more deeply into the fundamental grouping of organisms 
was his slavish adherence to the idea of special creation. For him 
all species had been created essentially in their present form, except 
that certain types had arisen through crossing.” When Luther, 
Lange, Keil, and others use the term species, they invariably have 
in mind a natural group with set limits and boundaries. Gesenius 
uses the term in this sense in his Hebraeisches und chaldaeisches 
Handwoerterbuch ueber das Alte Testament, which was in its fifth 
edition in 1857. When these men wrote, the term species had as 
yet lost none of its original significance. Darwin’s Origin of Species 
was first published in 1859. Keil’s Biblischer Commentar ueber 
Die Buecher Mosis, Erster Band: Genesis und Exodus appeared in 
1861. Lange’s Theologisch-homiletisches Bibelwerk, Die Genesis 
came off the press in 1864. They as well as the earlier commen- 
tators are justified in using species when they have in mind the Art 
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or kind of the Bible, for Darwin’s influence was not felt imme- 
diately. His notions attracted much attention at first chiefly because 
they were so novel and because they fit so nicely into a materialistic 
way of thinking, but their prestige was not established until after 
Thomas Henry Huxley appeared on the scene as Darwin’s cham- 
pion. So it was during the last fifteen to twenty years of the past 
century that the term “species” generally lost the old meaning and 
acquired the new significance. Today if we wish to refer to a group 
of organisms which the Creator established in nature, we can no 
longer use the term species without causing misunderstanding and 
confusion, but we shall have to use the Art of Luther and the 
kind of the King James Version. 


AFTER His KIND 


To insist that the Genesis account establishes “three orders,” 
grass, herbs, and trees, to “cover all vegetation in so far as it is of 
interest to man”; to go to great length concerning the implications 
of the expressions “yielding seed,” “fruit-bearing trees,” etc.; to at- 


tempt to show that the “seed came first and then the plant” or that 


the reverse order of this actually occurred: all these interpretations 
detract from the grandeur of Moses’ account of God’s creative act. 
Whether Moses was a retrospective Prophet '® and faithfully re- 
corded the vision of Creation he had seen, or whether he received 
word pictures, does not add to, or detract from, the impression 
made on the reader of the Creation account, namely, that one grand 
scene upon the other unfolds before him and fills him with awe 
and wonder. In the sacred account, the Holy Ghost has scaled 
everything down to bring it within human range, so that man may 
learn more about the Creator than is written in his heart or in 
nature. What Moses pictures for us in bold broad strokes always 
directs our attention to Him who is back of it all. Details might 
divert our attention from the Creator God. Man in his attempt 
to get everything down to the finest details, as he goes about his 
exegesis, steps down from that prophetic mountaintop where the 
Holy Spirit has placed him as he reads. If we stay on the height 
as we read, a vast pageant unfolds itself before our eyes, and we see 
all forms of life appearing everywhere, on the earth’s crust and 
below it, filling the air and the water. The particular form of plant 
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and animal life which Moses mentions is to direct our attention 
not to details, but to the vasiness, the immensity of the Creation. 
But the thing that interests us now, above all else, is that Moses 
is not only retrospective but prospective. Not only does he see all 
life come from the Creator’s hand, but he watches it to the very 
end of time, and it always appears “after his kind.” 

“After his kind.” That dictum settles once and for all the 
problem whether or not kinds, Arten, once called species, are 
actually found in nature. It is a characteristic of every living thing 
to reproduce its like, whether that be sexually through gametes, 
which in the plants that we know best would include seed, or 
asexually through spores, or by means of that intricate type of 
nuclear and ceil division called mitosis, or the simpler cell division 
called fission. Each living thing produces its own kind of living 
material, and it does not produce in one instance this kind and in 
another instance that kind of living matter. It is so obvious. Frog 
protoplasm always produces frog protoplasm, and that of the lily 
always produces lily protoplasm. Man was so created that human 
protoplasm would not only always produce human protoplasm, 
but it may be assumed that over and above the potentiality of 
producing a physical body (a potentiality common to all living 
things) man was endowed with the potentiality of handing on 
from generation to generation the divine image, which is the 
highest unifying principle of the human race. Had it not been that 
sin and evil came into the world, man would no doubt be handing 
on that image from generation to generation even today. The 
image was lost through the fall into sin. The soul of man suffered 
the loss, in the first place, for the image was, as man came out of 
God’s creating hand, inherent in the soul; in and through the soul’s 
loss the body, too, has suffered loss. Man, as he is now, still 
a rational being, still occupying a position above all living things, 
but in a limited way, is corrupted and defiled in his nature. The 
dictum “after his kind” still applies to man, but he can hand on 
to the next generation only as much as is now his. What is lost 
is not his to hand on. With a feeling of deep shame and guilt we 
read Gen.5:2: “And Adam . . . begat a son in his own likeness, 
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after his image. . . .” So it has gone down to the present day. 
The very principle which was designed to perpetuate in its operation 
the glory and excellence of man throughout all generations now 
perpetuates his shame. 

VARIANTS 


Where are the Arten and the kinds now? The races of men 
give us a hint as to what to expect when we look for kinds, the 
natural groups. That God “hath made of one blood all nations 
of men” is hard to believe when we look at the races of men and 
the different human strains which inhabit the world today. There 
is the range of color and size, and there is the long catalog of major 
and minor characteristics which separate group from group. There 
ate mental, psychological, and physical differences. Despite all 
these differences it is generally accepted that there is only one 
species of man. With respect to man, the terms “species” and 
“kind” still coincide. If now we look for kinds elsewhere, among 
other living things beside man, we should expect to find, just as 
we did with man, wide divergence and many and striking differ- 


ences between members of the same original group. 


Today the limits and boundaries of kinds are obscured by the 
many divergences within a kind. The following examples will 
indicate what has happened within each kind. From the rock 
pigeon some sixty-five strains or breeds of domesticated pigeons 
have been developed. We are astounded as we walk past the 
exhibition cages of a poultry show. All the types of chickens 
shown are offspring of the wild fowl of India. In 1935 the Amer- 
ican Kennel Club listed descriptions and standards of 102 breeds 
of dogs in their book, Pwre-Bred Dogs, ranging from the mastiff or 
Great Dane to such miserable travesties upon the name dog as the 
hairless Chihuahua. In Indian corn and the fruitfly, the plant and 
animal most widely used in breeding experiments, some 400 and 
600 mutations respectively have occurred within the past forty 
years. Cabbage, cauliflower, broccoli, brussels sprouts, kale, collards, 
kohlrabi, all are supposed to have arisen from the wild cabbage 
still growing along the coastal regions of Europe and northern 
Africa. Each kind is endowed with the potentiality of producing 
many and divergent variants. 
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Several questions naturally arise at this point. How can we 
explain these differences? What may have caused them to appear? 
Do kinds still have set limits and boundaries? “After his kind.” 
Is this principle still in operation? What may Adam have 
looked like? 

THE CURSE OF SIN 


Paul says in Rom.8:20: “For it was not the fault of creation 
that it was frustrated.” *4 “Cursed is the ground for thy sake,” the 
Lord says to fallen Adam. This is not so much the Lord pro- 
nouncing a just sentence upon fallen Adam as it is the Lord’s 
stating the natural consequence of Adam’s fall. Adam from now on 
had to live in the world which he had spoiled. Lenski*” explains 
the effect of sin and evil on the creation outside of man about as 
follows. Originally the good creation was made subject to good 
man. In serving man the creation would accomplish the purpose 
for which God had called it into being. No small part of creation’s 
glory lay in its serving man. Man was set to be its lord and exalted 
sovereign and to rule as such amid the beauties and harmonies of 
Paradise. The excellence of man, the divine image, man’s rule 
over creation, creation’s servitude to man, all were to redound to 
the greater glory of God. But there was the fall and the consequent 
frustration. Man failed. The whole creation outside man failed in 
its purpose, not because of anything it had done, but because of 
what man had done. The creature world still had as its immediate 
purpose to serve man. Since the Fall man is no longer morally 
a free agent, but he is now coerced by sin and evil and lives in 
bondage to them. Now man serves evil, and so does the creation 
in that it serves man. Thus Lenski explains how the whole creation 
shares in the consequence of sin. Evidences of this fact abound 
everywhere. If, then, we get back to our question, why such wide 
divergence among the members of a kind? we cannot avoid the 
answer that the coming of sin and evil partly explains that diver- 
gence. 

If we halt but a moment or two to consider what has happened 
to the physical being of man, we may have some indication of what 
happened to the creation outside man. His nature has been terribly 
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marred and defaced. A foul disease against which there is no 
earthly antidote and remedy has gnawed its way through all his 
nature. Death and decay cling to him, and he cannot cut himself 
loose from them. If we think of the sores and ulcers and tumors, 
abscesses and cancers, and the endless catalog of diseases and 
maladies which ravage the body of man, then we wonder what 
sin may have done to the soul if it did so much evil to the body. 
If the full depravity of our soul and inner nature were revealed 
to us, were it possible, we would die from the shock of horror at 
seeing ourselves as we really are. We see that, in a small measure, 
in a conscience which has been aroused. Within a kind are found 
many individuals, weak, sickly, defective. Some are monstrosities. 
All these are marks of sin and evil. “After his kind” is still in 
operation. The creatures, scarred and marred by the effects of sin 
and evil, hand on from generation to generation weaknesses and 
defects. 
SEPARATING FORCES 


Changes in the physical environment, it seems to me, have also 
favored the appearance of variations among the members of a kind. 
Genesis gives us little more than a hint that such changes have 
occurred. For the rest we have to rely on conclusions which can 
be drawn from what we observe today. “The Lord had not caused 
it to rain upon the earth. . . . But there went up a mist from the 
earth and watered the whole face of the earth.” Gen. 2:5,6. There 
is certainly nothing in Genesis to prevent anyone from believing 
that this arrangement continued until the Flood. The Flood is, in 


fact, the first rain mentioned. The firmament (expansion, exten- 
sion) mentioned in Gen. 1:7, 8, and particularly “the waters which 
were above it,” account for much of the flood water, when “the 
windows of heaven were opened,” Gen.7:11. If the firmament 
and the waters above were a heavy blanket of clouds, it would have 


the tendency of producing a universally warm semitropical climate 
on the earth. That such a climate once existed is indicated by the 
plant fossils found under the arctic ice cap and by the coal beds of 
the arctic regions. That plants which required a warm climate at 
some time or other grew in the arctic regions is a fact and not 
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a hypothesis. The Genesis account will never contradict facts, 
and facts can never contradict Genesis. When “the windows of 
heaven were opened,” the waters were poured down upon the 
earth. The heavy blanket disappeared and was never restored again. 
This had a far-reaching effect on the climate of the earth. The 
seasons were much more pronounced than before. Man had to 
apply himself more diligently to his work of gaining a livelihood, 
especially if he depended on agriculture, as did Noah. And so when 
Noah stepped out of the ark into that new and strange world with 
the marks of the wrath and anger of a just and righteous God 
everywhere about him, he no doubt wondered whether he had 
a chance in this place of destruction and desolation; whether it 
would be worth while to plan beyond the immediate future. But 
with the promise ringing in his heart: “While the earth remaineth, 
seedtime and harvest, and cold and heat, and summer and winter, 
and day and night, shall not cease” (Gen. 8:22), and with the bow, 
the sign of the covenant before his eyes, the Lord sends Noah and 
his family out to till the soil. They could go with confidence. 
Whether this marks the end of the antedeluvian order in nature or 
not, changes have occurred (Spain, Palestine, North Africa, etc.). 
The after-effects of the Flood would be tremendous, would affect the 
climate first and then both plants and animals. 

The changed conditions favored the preservation of variants and 
mutants among living things. Temperature barriers and changes in 
the physical world now had a tendency to isolate certain groups so 
that inbreeding not only tended to maintain but increased in some 
instances the rate of production of variations and mutations among 
living things. The human race, too, underwent great changes, e. g., 
the origin of races is generally associated with the sons of Noah. 
We cannot avoid thinking of the difference between Jacob and Esau 
here. There is, too, the confusion of tongues to be considered. 
Everything points to powerful forces which were at work tearing 
apart mankind, originally “one nation,” and to the separation of 
the original kinds into smaller groups and individual variants. 
Besides natural forces which were exerting themselves in this direc- 
tion, sin and evil were on the increase, as is so apparent when 
one reads the history of these people and of the sin and the 
abominations from which Abraham was rescued. 
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LIKE FROM LIKE 


Every form of reproduction is in the final analysis the result of 
cell division. Some cells are said to reproduce, or divide themselves 
by fission, i.e., by simply cleaving themselves, so that two cells 
result from one. This is common to the most simple plants and 
animals, where variations are not easily detected because everything 
is reduced to a minimum in organisms which are composed of one 
cell only. Some cells are more simple than others. Some cells are 
mote elaborately put together than others. These more elaborate 
cells go through a more intricate process when they divide than do 
the simpler cells. In the former the nucleus, which is a denser body 
lying in the less dense living material of the cell, is its dynamic 
center and divides first, after which the rest of the cell is cleaved 
into two cells. Within this nucleus lie substances (factors or genes), 
which transmit similarities and dissimilarities from one generation 
to the next. When the nucleus divides, each hereditary particle 
first generates another particle just like it. For a short period of 
time the cell contains not one nucleus, but two “daughter” nuclei. 
Next, the material outside the nucleus divides, forming two cells, 
but the exact counterpart, one of the other, if the whole process 
has taken a normal course. Thus in our body every nucleus, 
exclusive of the germ cells (egg, or sperm), has these hereditary 
particles alike, particle for particle. Moreover, each nucleus of the 
body cells is provided with two sets of these hereditary particles, 
with the exception of some special cases which need not concern us 
now. One set came from the maternal parent and the other from 
the paternal parent to make a complete individual. The gametes, 
or germ cells, can carry only one set of these particles, for the 
gametes are formed in a unique way so that they are provided with 
only one set. Thus the gametes complement each other at the time 
of fertilization to form a new individual. 

Experiment has shown that the hereditary characters of an in- 
dividual are determined by these particles already present in the 
two germ cells from which the individual develops. Furthermore, 
experiment has also shown that the genes involved in the simplest 
hereditary process can be generally divided into two kinds. The 
one kind has a greater power of expressing itself and is called 
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dominant. The other kind of gene has less power of expressing 
itself and is called recessive. If both genes for a certain character 
are recessive, that which they carry becomes apparent sometime 
during the life of the individual that possesses these genes. If the 
two genes which control the appearing of a certain character are 
unlike, i.e., one recessive and the other dominant, the recessive one 
cannot express its potentiality, but the appearing of this specific 
character will be controlled by the dominant gene. 

In man, eye color is hereditary. Risking the criticism of over- 
simplification, we shall consider a certain brown color which has 
as its contrast a certain blue or gray.’* The blue or gray color 
which is apparent, as the case may be, we shall designate as blue. 
The gene which produces blue, for which the symbol b is used, is 
recessive to the gene which produces brown, indicated with B. 
If an individual has received the b gene from one parent, and the 
gene for brown, B, from the other parent, he would possess the 
genes Bb for eye color and have brown eyes. The brown gene is 
dominant and has greater power of expressing itself than the blue 
gene, b, which is recessive. If an individual has received the brown 
gene from each of his parents, he would, of course, have brown 
eyes. Both genes for eye color are alike, BB. His eye color would 
be pure brown. If an individual received B from one parent and b 
from the other, he would have an impure brown. He would be 
a hybrid for eye color. That does not mean that his eyes would be 
less brown than if he had received BB, but it does mean that he 
can hand on to the next generation a factor for blue eyes even 
though his eye color is brown. This is an important point for our 
later discussion (Gen. 30:31-43; 31:7-13). A person can have 
blue eyes only when he receives the blue gene from each of his 
parents. The gene combination for blue is therefore bb and is 
always pure. 

The following implications result. Within a pedigree may be 
found several generations of individuals with brown eyes of the 
kind Bb, but in a later generation a child may appear with blue 
eyes, for the trait blue may “skip a generation.” Both of its parents 
may have had brown eyes, Bb. If both parents were of the type Bb 
for eye color, then according to this principle (Mendel’s law) we 
would expect 75 per cent of the children to be brown-eyed (one 
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third of these brown-eyed children would be pure brown, BB; 
two thirds of them would be hybrid brown, Bb), and 25 per cent 
would be blue-eyed, bb. This means, then, that each gene is an 
independent factor; that it is not influenced constitutionally by the 
presence of its contrasting gene together with it in the same cell. 
The brown gene has no effect on the blue gene, does not change 
it in any way. The brown gene does prevent the blue gene from 
expressing itself. Each is an independent unit factor that is sorted 
out with purity in later generations. The end result of this funda- 
mental principle of genetics is that each organism reproduces 
“after his kind.” 
MUTATIONS 


Thus this process of which we have considered only the simplest 
phase will hand on from generation to generation hereditary traits, 
the appearance of which may skip here and there. There is another 
process inherent in living things which produces new traits within 
a kind, the process of “mutation.” But before entering into a brief 
discussion of mutation, it will be necessary to explain what is 
meant by “inherent in living things” so that there be no misunder- 


standing, for what we mean by “inherent in living things” will 
mark us as rationalists or as Bible Christians. 


Adam’s creation, or the creation of any living thing, can be said, 
in a certain sense, to have been different from ours and from those 
living things which come to life today. What follows applies to 
all living things, but we shall consider only man. With Adam 
a human “nature” was established. Henceforth humans were born 
from other human beings and grew and developed. That nature 
originated directly from God. But if it is a “nature,” eine Natur, 
physis, we can distinctly conceive of it only if we regard it as in 
some manner left to itself and operating by its own laws and 
processes. If we keep our eye and mind on only the laws and 
processes, we shall be rationalists, but if we observe these laws and 
processes, call them natural, if you will, while at the same time 
we keep the words of Paul in mind “In Him we live and move 
and are,” both our theology and our science will be right. All 
nature is an appeal to faith first, and then to the intellect. But we 
must distinguish between the supernatural energy — God — which 
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established this nature in the first place, when there was none, and 
the subsequent ongoing or outgoing or process of this nature, or 
else God is resolved into nature and nature into God. The original 
divine force is ever present, is the supporting ground, but not 
immanent or permanent, is not in operation when the natural 
process is not operating, does not start the natural means (which 
is always subordinate) to operate when it is at rest, but operates 
concurrently, connaturally, antecedently; it co-operates, not pre- 
operates. “However, the operation of the means is not co-ordinate 
with that of God, but rather subordinate to it, so that the secondary 
causes work only as far and as long as God works through them, 
Ps. 127:1.”** Those who maintain the immanent divine presence 
in every act and process in nature degrade divine power and dignity. 

The inherent process by which diversions within a kind are pro- 
duced is known as mutation. These traits which appear suddenly 
were designated as “saltations” by some early workers. The causes 
of natural or spontaneous mutations are unknown, but they “can 
be produced artificially by a variety of agents: X rays; the alpha, 
beta, and gamma rays emitted by radioactive elements; neutrons; 
heat and cold; ultraviolet rays; chemicals, such as the war gas 
known as nitrogen mustard; and in plants, the aging of seed. 
Cosmic and other rays present in the ei .ronment may cause some 
natural mutations. But since genes are believed to be complex, 
unstable molecules, it is possible that metabolic processes in the 
cell bring about some spontaneous mutations without the inter- 
vention of external agents.”"” These external agents listed by Villee 
of Yale, and others, effect random changes in the genes and 
chromosomes which result in the production of an individual pos- 
sessing a trait not found in the parents. The variation from the 
parents may be great or minute; it may be beneficial or harmful; 
but it will be handed on by hereditary processes; it will breed true. 
Many of our fruits, flowers, domesticated animals, and chickens 
were obtained by taking advantage of a mutation and by main- 
taining it by careful breeding. This process would have a tendency 
of producing variants within a kind. If the trait proves itself useful 
to the organism rather than harmful, or if it is neutral, it may 
establish itself in considerable numbers. A trait useful in one 
environment may be less useful in another. The probability of 
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mutation-producing agents in nature has not been ruled out; 
H. H. Plough in 1942 expressed the opinion that temperature 
may have something to do with the greater number of species in 
tropical areas. The “metabolic processes” mentioned by Ville would 
not rule out sickness and disease. Risking further criticism, it seems 
to me that sin, evil, sickness, disease, and environmental forces are 
involved in the production of variations, nor should this imply that 
there would have been no variations at all had not sin and evil 
entered the world. 


GEN. 30:31-43; 31:7-13 


Gen. 30:31-43 records Jacob’s attempt to interfere with the 
principle of genetics to his own advantage. If this account is 
considered in the light of the principle discussed, the difficulties 
are removed, as Van Haitsma has shown.'® 

The concluding account of this episode from the life of Jacob 
is recorded in the next chapter, Gen. 31:7-13. 

Opinions disagree considerably concerning these two passages. 
Some interpretations of these passages have called forth ridicule of 
the Bible from among those who delight in pouring out such 
derision and who do not bother to inquire whether the volley of 
derision was evoked by the word of Scriptures itself or by some 
well-meant statement of interpretation. It can be shown that the 
increase of Jacob’s herds was not the result of his successful use of 
a pseudo-scientific device, based on superstition and folklore, but 
that it was the providence of God, which employed ordinary 
processes in nature, that gave him the increase. Of course, if 
anyone will not believe that not even a sparrow falls without the 
Lord’s notice, neither will he believe that the providence of God 
gave Jacob this increase, and we should have nothing more to say. 
We shall leave it to the Lord to answer such scoffers in His 
own way. 

Gen. 30:37-43 does not say that there was a physiological rela- 
tion between the pilled rods and the spots in Jacob’s cattle. In 
Gen. 30:43, where the English and German translations (and as 
Van Haitsma points out, also the French and Netherlands trans- 
lations) imply that the pilled rods were effective, the Hebrew uses 
the “waw,” meaning “and,” which tells us nothing more than that 
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Jacob prospered after the use of pilled rods. Van Haitsma, who 
is himself not a Hebrew scholar, bases this statement on the 
opinion of Hendriksen, Aalders, and Albright. Nowhere in the 
Bible do we read that the patriarch was blessed because of his 
device. Leupold says: “It must be conceded that v.43 states that 
his device proved effective; but again we add: Only in the provi- 
dence of God.” ** Leupold, of course, belongs to that group which 
is of the opinion that the pilled rods were effective, and that the 
principle of prenatal influence, or maternal influence, is valid. 
All the available commentaries, Lange, Keil, Daechsel, Leupold, 
Procksch, Kurtz, and Delitzsch, base their statements and opinions 
on Bochart, 1599—1667, Hierozoon (Hierozoicon, London, 1663). 
Dr. G. Ch. Aalders of the Free University of Amsterdam, an emi- 
nent student of Genesis, when asked by Van Haitsma on what he 
based his maternal influence explanation, declared that he had 
assumed a connection between Jacob’s device and his subsequent 
prosperity, and had based his assumption on Bochart’s Hierozoon, 
when he wrote his Korte Verklaring van Genesis. It seems that 
practically all who subscribe to the prenatal influence principle 
base their opinion on Bochart. As far as it is possible to judge 
Bochart, from quotations pieced together from various commen- 
taries, it might be said that he based his opinion on hearsay and on 
popular notions people had in his days about animal breeding. 
In direct contradiction of Bochart is the experimental evidence of 
present-day geneticists. Just one example will suffice. William 
Ernest Castle, Professor of Zoology, the Bussey Institution, Harvard 
University, reports in the lecture on “Heredity,” one of the Mayo 
Foundation Lectures, how he, together with Dr. Phillips, grafted the 
ovaries of a pure black guinea pig, on a pure white female, whose 
ovaries had been removed; then bred this female with the grafted 
ovaries, with a pure white male and obtained offspring which were 
all black. White in this case is recessive to black. A pure white 
crossed with a pure white will produce only white. But in this 
experiment the albino mother was only host to the black-producing 
ovaries. Her offspring had only that which the ovaries to which 
she was host could contribute, and what they contributed was 
unaffected by the environment of a white body. The dictum “after 
his kind” is opposed to the idea of prenatal influence. 
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But another feature of Gen. 30:37-43; 31:7-13 is opposed to the 
explanation that the maternal impression or prenatal influence of 
the pilled rods was the cause of spotted lambs and kids. Laban’s 
flock included both sheep and goats (Gen. 31:38). It is consistent 
with this prenatal influence explanation that the pilled rods affected 
sheep and goats alike. But the Genesis account does not mention 
either spotted or dappled sheep, except by inference of commen- 
tators. When sheep are mentioned they are designated as black or 
brown, and these were to be sorted out (Gen. 30:32, 33, 35,40). 
Spotted sheep are mot mentioned, nor were they to be a part of 
Jacob’s wages (Gen. 30:32). Evidently there were none in Laban’s 
flock (Gen. 30:35), or Jacob, who had an eye for noticing any- 
thing which was to his advantage, would have asked for them, too. 
The vision, Gen.31:10-12, mentions only spotted he-goats. The 
commentators assume that also spotted sheep were produced by 
Jacob’s device. 

Since the brown or black sheep in Laban’s flock were sorted out, 
the rest of the sheep must have been white. As far as we can tell, 
speckled and spotted sheep are unknown today, and were also 
unknown at Jacob’s time. Apparently, Jacob expected no sheep 
which had white for the background color and black for the spots 
or the grizzling. The account seems to stress Jacob’s anxiety, in 
some manner or other, to produce white. If the pilled rods of Jacob 
also produced speckled and spotted sheep, as most, if not all, 
of the commentators would have it, then this device of Jacob's 
produced one effect in the goats and another in the sheep. In the 
goats it produced white spots or white streaks on a background of 
black or brown; in the sheep it produced black specks and streaks 
on a background of white. Thus most of the commentators would 
have it; and because they add the devout “In the providence of 
God,” we hesitate to question anything they may have said, lest 
we seem sacrilegious and irreverent. But since it appears from the 
account that Jacob hoped to produce white spots or streaks, he 
expected his device to affect the goats only, for the sheep given 
under his care were all white. Here we have an indirect argument 
against the whole scheme which Jacob employed. 

The dream vision mentioned Gen. 31:7-13 appears to contradict 
a detail mentioned in the previous chapter, Genesis 30. There we 
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are given to understand that the sheep which Jacob tended for 
Laban were all white, black and brown ones had been sorted out; 
and that the goats were all brown or black, speckled, spotted, and 
“ringstraked” ones had been culled. But the dream vision has it: 
“the rams which leaped upon the cattle were ringstraked, and 
speckled, and grisled,” and what is more, the angel of God repeats 
that statement. This apparent contradiction gives us the right 
solution, although it presents new difficulties for those who follow 
the maternal-influence explanation. Keil and Strack and others 
simply cut the knot by assuming, without offering further proof, 
that the dream vision was a figment of Jacob’s excited mind and 
imagination. The attempts of some to harmonize the dream or the 
vision with the rest of the account vary. Some simply ignore it. 
Leupold says: “This dream is rather a revelation given to Jacob at 
a particular breeding time to make him aware of the fact that even 
this matter was being regulated entirely by God’s providence, and 
that Jacob could put full confidence in God to guard his best 
interests. Surely what Jacob saw in the dream (v.10) was not 
necessarily what was happening in reality.”** Leupold is not here 
casting doubt on what he considers revelation, but he is presenting 
the dream vision as a reassuring message from God. When he 
reaches verse 12, he stresses its last part and says nothing about 
the reference of the angel of God to the dream. What Jacob saw in 
the dream was happening in reality. That was actually happening. 
Potentially spotted, speckled, and striped rams were leaping the 
goats. They were, as we would say today, carriers of these color 
characters. With his physical eyes Jacob saw what was apparently 
happening. In the dream he saw what was actually happening. 
God, employing a natural process, “had the issue fully under 
control” and needed Jacob’s scheming devices no more to make him 
rich than He needed them to lay upon Jacob the blessing of the 
first-born. Jacob had much more to learn about his God. 

The vision implies that Laban’s uniformly colored goats were 
hybrids, at least with respect to the color character. Whether Jacob 
was shrewd enough to conclude this from his experiences we do 
not know. These early people practiced hybridization, and probably 
with animals more widely separated than those of Laban’s herd. 
Lev. 19:19 bears this out: “Thou shalt not let thy cattle gender 
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with diverse kinds; thou shalt not sow thy field with mingled seed.” 
It may be that the hybrid offspring of the male ass and mare is 
referred to in Gen.36:24, although that translation of yemim 
is extremely doubtful. Thus Van Haitsma deals with this problém. 


OTHER REFERENCES TO HEREDITY 


Other features mentioned in these two passages of Genesis might 
be considered, but shall be omitted from this consideration after 
having been merely noted. The “strong” and the “feeble” cattle of 
Gen. 30:41,42 may have something to do with hybrid vigor. The 
change of wages mentioned Gen.31:7,8,9 presents a problem 
which cannot be explained as an ordinary natural phenomenon. 
An interesting fact mentioned is that after six years, seven to be 
exact, the flock of Laban had apparently “run out,” ?° as they still 
do today. It would have been disadvantageous to continue to use 
them for breeding purposes. “Now,” the God of Bethel commands 
Jacob, “now arise, get thee out from this land.” That is no mere 
coincidence, but clearly indicates who it was that gave the increase. 

Before concluding it might be of interest to point, in a general 
way, to other references to genetics found in the early books of the 
Bible. The early people and the later Israelites were very conscious 
of their heredity. The many and long genealogies bear this out. 
The often-repeated words of Leviticus: “Whether it be male or 
female, he shall offer it without blemish before the Lord,” certainly 
obligated the Israelites to watch for perfection in their flocks 
and herds. 

Lev. 21:21: “No man that hath a blemish of the seed of Aaron, 
the priest, shall come nigh to offer the offerings of the Lord made 
by fire . . . because he hath a blemish; that he profane not my 
sanctuaries: for I the Lord do sanctify them” (23), again holds 
perfection before the people. This is probably all a picture and 
a parable of the perfection in which all men ought to stand before 
the Lord. 

Interesting, too, are the giants mentioned first in Gen. 6:4 during 
the pre-Flood days. Giants appear in the account again, relatively 
soon after the Flood (Gen.14:5). The giant strain mentioned 
Gen. 15:18-21, when the Lord gives the Land of Promise to 
Abraham, can probably be traced for many generations. The 
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Hittites and the Perizzites and the Rephaims were at home here 
and continued to live here for many generations, for they are 
mentioned again in Num. 13:32,33 after the Israelites had sent 
spies to reconnoiter the land. The Goliath slain by David was very 
likely of this strain, which apparently is mentioned once more 
(2 Sam. 21:16-22), with the interesting addition of a case of 
polydactylism, for here “was a man of great stature that had on 
every hand six fingers, and on every foot six toes, four and twenty 
in number.” Here we can, it seems, trace a mutation through many 
generations, and unless we understand something of the process 
by which the principle “after his kind” operates, we might be 
inclined to wonder whether it is valid when we are face to face 
with such mutations. 


IN Him WE LIVE AND ARE 


From Jacob’s experience, particularly the instruction he received 
through the dream, we may infer the general principle that all 
organisms are constituted as factorial complexes, for our observa- 
tions supplement Jacob’s instructions. We are not all born with the 
same constitutional potentialities. In our country we believe that 


all men are born with equal rights, but that does not mean that 
we are all born with the same constitutions. The principle estab- 
lished at creation, “after his kind,” and the laws of genetics which 
are subservient to this greater principle, employed by the hand of 
God, determine the hereditary factors and how the various lineages 
of man shall differ in their inherited characteristics. This conforms 
with Matt. 25:14-31, the Parable of the Talents. 

This should not be interpreted in a fatalistic sense. Factors are 
only secondary causes. Food, in fact, the general environment, all 
the physical forces which exert themselves upon us, are secondary 
causes. All are means by which the Lord maintains all things with 
respect to their ordinary existence and their heredity. No secondary 
factor is an independent something that operates of itself and by 
itself, but “in Him we live and move and have our being.” Even 
an inanimate creation is, and exists, by that principle. This view 
is far from fatalism. There is security here. We are impelled to 
cry with joyful wonder in the words of the Psalmist: “Thine eyes 
did see my substance, yet being imperfect, and in Thy book all my 
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members are written, which in continuance were fashioned, when 

as yet there was none of them. How precious also are Thy thoughts 

unto me, O God! How great is the sum of them!” Ps. 139:16, 17. 
Milwaukee, Wis. 
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We Conquer Death 


By EDUARD ELLWEIN * 


HEN the golden sun emerges out of the ocean, he casts 

a shaft of his glorious light across the expanse of the 

water. The glorious reflection of an unspeakably greater 
light rests upon the Gospel of St. John: the certainty of our victory 
over death, the believer's assurance that he has conquered death 
and possesses eternal life as a present reality. To believe on the 
Son means to have eternal life. “Verily, verily, I say unto you, 
He that heareth My Word and believeth on Him that hath sent 
Me hath everlasting life and shall not come into condemnation, 
but is passed from death unto life.” (John 5:24; petoBépyxev, 
this perfect tense has present meaning.) He who hears and be- 
lieves Christ’s Word is standing as it were on yonder shore. He 
has gone from death into life. The acceptance of the Word which 
is heard here and now is “the eschatological occurrence” (Hoskyns). 
It is true on the one hand that this present “eschatological occur- 
rence” does not remove the expectations of the Last Day, the com- 
ing of Christ and the resurrection of the dead, but actually en- 
flames and brings to fever heat the Maranatha, because it is as it 
were a prelude to the ultimate resurrection (Calvin). But it is 
just as true, on the other hand, that the fourth Evangelist puts 
equal emphasis on that which takes place on this side of the grave 
in the believer who hears and accepts the Word of God. The final 
Judgment only reveals what is here and now a true reality. This 
mighty cantus firmus of the conquest of death rings through the 
6th and 8th chapters of the Evangelist: “Verily, verily, I say unto 
you, If a man keep My saying, he shall never see death” (John 
8:51). In this word the Conqueror of death meets us, He who 
comes from eternity and who stands in the eternity of God “the 


* Dr. Ellwein is professor of New Testament at Augustana Hochschule, 
Neuendettelsau. The article entitled Todeséiberwindung appeared in Evangelische 
Lutherische Kirchenzeitung, November 15, 1952. Professor Ellwein is editor of 
the volume on St.John in the edition of Luther’s sermonic and exegetical 
writings on the Gospels, entitled Luthers Evangelienauslegung. Dr. Ellwein 
maintains that those who charge Luther with a one-sided emphasis of “Pauline” 
theology as though he had no room for the Johannine kerygma, do not know 
Luther. The Managing Editor prepared the translation. 
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éyw which Jesus as the Revealer utters is the ‘yes’ of the eternal 
Logos, who was in the beginning, the ‘I’ of the eternal Himself” 
(Bultmann ). 

Luther preached repeatedly on the Gospel lection for Judica 
Sunday (John 8:46-59), and it is interesting and profitable to see 
how the word of the victory over death is expanded and reflected 
in Luther’s exposition. Whenever it was Luther’s turn to preach 
on this particular Gospel lection, he sought new approaches to 
penetrate into the depths of this Gospel lection and so to interpret 
it for himself and his congregation that he would find comfort 
against the terrors of death. The question has been asked whether 
the thoughts of St. John appeared in Luther’s sermons in a weakened 
form. In his sermons Luther places the emphasis sometimes on 
the one, sometimes on the other verse of this Gospel lesson. But 
in spite of the multiplicity of thoughts there is a centripetal force 
at work leading to the one central thought, namely: he who has 
accepted the Word of Christ will not see death eternally, because 
this is the Word of Him who has conquered death. We shall 
attempt in the following to organize systematically the tremen- 
dously rich content of Luther’s sermons on this text in order to 
evaluate it in the light of St. John’s Gospel. 

“Verily, verily, I say unto you, that if a man keep My Word, 
he shall not see death eternally.” 

That is a glorious sermon and a gospel of extreme beauty and 

magnitude. These words preach a work of God which is inex- 

pressible, namely, the redemption from death. This is only God’s 
work.} 


What is the content of this word to which so great a promise is at- 
tached? This word is the fullness of the Gospel; it preaches Christ's 
righteousness, His Passion, His death. “Jesus Christ is my Right- 
eousness. That is the truth.” The Gospel portrays Him to us who 
has conquered death, sin, and the devil, or in the words of Luther: 
Therefore whoever clings to this word, embraces and clings to 
the Lord Jesus, and through the Word he actually gains eternal 
liberation from death. Therefore it is a Word of life, and it is 
true; whosoever keeps it shall not see death eternally. ... Where 


His words hold sway, there you remain unharmed through these 
words.” 
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That is why St.Paul calls the Word a power of God; that is: 
The power of God conquers sin because it is the eternal right- 
eousness; it conquers death because it is eternal life; it conquers 
the devil because God is the Lord of lords; it conquers hell be- 
cause the Gospel is eternal salvation. Only believe on the Lord 
Jesus that He is your Redeemer (Seligmacher), and all this will 
be your own.* 


This promise that whosoever keeps this Word shall not see death 
must be accepted unconditionally, for Christ’s words that ye shall 
not die eternally are absolutely true.* Therefore the Christian must 
keep these words in a good and honest heart, for the promises of 
Christ apply only to him who accepts them unconditionally. 
We must strive and fight when sin would devour us, death 
oppress us, and hell condemn us. Then we must cling tenaciously 
to the Word and permit nothing to separate us from it. 


This word must surround and encase us in life and in death. 
Whoever clings to this word takes hold of Christ Himself, the 
Conqueror of death." 


Of course, this word does not exempt us from bodily death. 
Externally there is no difference between the death of an unbeliever 
and that of the Christian who in death clings to the Word and 
permits the Word to surround him completely. According to all 
appearance the Christians die and are buried. Nevertheless, there 
is an absolute difference in the nature and significance of death 
in each case. The Christian gently falls asleep and is granted to 
behold a beautiful dream. 


Externally the Christian’s death looks like that of the unbeliever, 
but internally there is as great a difference as there is between 
heaven and earth. For the Christian sleeps in death and thus goes 
through death into life. The unbeliever, however, departs from 
life to experience death eternally. For that reason some quake 
and doubt, despair, and become insane at the hour of death. Scrip- 
ture speaks of death as a sleep, for while one is asleep, he does 
not know what is happening until he suddenly awakens again. 
So we, too, shall suddenly arise on Judgment Day without know- 
ing how we entered into and came through death... . Death 
has become a sleep for me.® 


When Luther speaks of the death of a Christian as sleep, he 
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means that the Christian does not taste nor see death, does not 
experience it, is not frightened by it, but enters death calmly and 
serenely. For death can do him no harm.° 


There is nothing which a Christian needs to fear if he clings to 
the words: If any man keep My Word, he shall not see death 
eternally on these words the entire Gospel rests—but in his 
death he enters a sleep, and in this sleep he passes on without 
having actually experienced death. Like Abraham he only knows 
of life.2° 


Christ's word and faith in this word works such a change that 
death becomes the death of death. This transformation is an in- 
comparably great miracle. True, we must die and suffer death. 
But this is the miracle that he who clings to the Word of God 
shall not feel death, but go hence as in a sleep.'* Death has lost 
every ounce of strength, and the Christian does not feel it. To feel 
death means no less than to despair.’” Luther uses a rather strange 
picture to make clear what he has in mind: A person is on horse- 
back in a thick fog and is unaware of the murderer who shoots 
the fatal bullet. The devil is a murderer, and like a highway robber 
he takes our life in such a way that we never know it. The Word 
makes us calm and serene.’® 

Of course, the sleep into which Christ’s Word changes death, 
is a sleep of a very specific kind. In this sleep the Christian does 
not sink into the nothingness of total unconsciousness. On the 
contrary, asleep in Jesus, he sees the glory of the victory over 
death. As the body decays, the inner eye beholds God and in Him 
nothing but eternal life, and cannot see corporeal death at all... . 
All those who do not have the inner life nor the power of the 
Word see nothing but death and the terrors of hell. A person in 
a deep sleep is a good analogy. The body is listless. The soul, which 
in the meantime need not concern itself about the body at all, con- 
templates the beautiful dreams, finds its highest delight in them, 
and so completely ignores the body as though soul and body had 
nothing in common. During all this the body does what is proper 
for the body — it sleeps. Thus it will be in death. The soul will 
view the Word and rest solely in faith; the body, however, turns 
to dust and ashes."* The godless who does not have the Word can 
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see nothing but death and decay, and depart in terror, not know- 
ing whither he is going.”° 

Thus for the believer death is in reality no longer death. It is 
at best only “a painted death.”*® “If we cling to the external 
word ‘death,’ it appears as though we would die; but in reality 
there is no death, but under and in this death is life itself.”1" The 
Christians are truly alive now in the highest sense of the word. 
It is as though they have emerged from pitch-darkness and entered 
into the most brilliant light."* Thus the believer conquers death 
through the Word of life; he dies nevermore, yes, he cannot die 
if he dies trusting the Word of Christ. He lives eternally; he com- 
pletely ignores death.” 

Whoever abides in the Word has no more sin, no death, no hell, 

no final Judgment; only life, only grace and mercy.?° 
That is why the Christian dies with “calm fortitude” in the midst 
of death. The Word of Christ has become his “ark” in which he 
safely rides over death. Luther’s advice is: 

Strike out the verse: I die and know not when, I depart and do 

not know whither. Instead, you must sing: I know that I live 


and that I shall come to Christ. I know that life does not begin 
until after death.?1 


Through faith he is now already in life, and, dying, he goes through 
death into life, in brief, the dead live wherever they may be.” 
To round out the picture, Luther reminds us that everything 
depends upon faith, which trusts the Word of God and its promise. 
The firmer and deeper this faith is, the more peaceful is death. 
God’s Word creates a peaceful life, grants a quiet death, and be- 
stows eternal life.°* Why? Because in death Christ Himself is 
present with His blessings. “No greater blessing can come to us 
in our death than that ‘the Seed of Abraham’ blesses us.” ** The 
only thing that counts is to look at Christ, for | 
Whoever is outside the Word, must die in terror. Therefore do 
not rationalize. With your whole heart say: “I believe on the 
Lord Jesus, God’s Son. I know no more, and I do not want to 
know any more.” ?° 


Thus we return again to the beginning. Blessed is he who be- 
lieves the Word of Christ. 
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Cling to this Word, and pay no attention to specious counter- 
arguments. You dare not follow these, but must believe the Word. 
. Whenever danger confronts you, then listen to Christ's 
Word, and under no condition judge from your feelings. Your 
heart is a scoundrel, your thoughts are full of lies. But this word 
is true: “If a man keep My Word, he shall never see death.” 
The heart of the Gospel is that you learn to keep this word in 
all honor and to boast of it. But this must be tried and experi- 
enced. The devil can easily lead a person from a sin, the size of 
a poppy seed, into despair. That is so because man judges accord- 
ing to his emotions. .. . For that reason we must cling to the 
Word with closed eyes. Contrary to our thoughts and emotions 
we must base ourselves on this word, cling to it, and not permit 
the enthusiasts who follow their own wisdom. This way, as Christ 
teaches, is the way to life. All other ways lead to death.*® 


Thus far the attempt to trace Luther’s interpretation of John 
8:51 according to the several sermons copied by RGrer. Of course, 
this is barely an outline. However, it should be clear from the 
preceding discussion how Luther endeavored to interpret for him- 
self and his hearers the testimony of the fourth Gospel concern- 
ing our victory over the last foe, death. If one attempts to test 
Luther’s interpretation according to the witness of the Evangelist, 
then one is confronted by two facts: First, the testimony of the 
fourth Gospel is of an incomparably singular and unexplainable 
monumental greatness. After a quick start the Gospel takes us 
quickly to the highest peaks or down into the deepest depths of 
divine wisdom. It declines to enter into verbose expositions and 
presents what it has to say — and that applies also to the message 
concerning the conquest of death — in its full greatness and majesty 
to both reader and hearer. The message sparkles in its own light 
and glory in the very moment in which it is spoken. It is simplicity 
personified and extremely sparing in words in spite of its tremen- 
dously rich background. For example, one will look in vain for 
the thought which Luther developed in such detail concerning the 
sleep of the souls of those who have died in Christ. The Gospel 
of St. John has only an allusion to it, since according to John 11:11 
Christ considers death only as a sleep. 

Secondly, Luther is not only on the way to the heights of the 
Johannine proclamation, he also scales the heights. Again and 
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again we read sentences, words, thoughts, in which we find the 
testimony of the fourth Gospel concerning the conquest of death 
clearly stated and re-echoed. We see the light of yonder land, the 
reflection of its inexpressible glory. This is possible because con- 
trary to the thousand and one objections of reason and because of 
the fear of death Luther always banks on the Word of Christ and 
nothing else. He clings to this Word with closed eyes and permits 
it to be the only reality in the midst of death. “For as Christ's 
Word speaks, thus it is, for He cannot lie nor deceive us.” In the 
marvelous simplicity of faith he accepts the word of Christ with- 
out any diminution and repeats it again and again in his sermons 
so that it resounds in its full authority: “Whoever recognizes such 
a life in Christ and believes will go through death and will die 
never more, for this light of life will support him so that death 
cannot touch him. Although the body must die and decay, the 
soul does not experience death, because it is in this light, and 
through this light it is completely embraced in the life of Christ, 
and thus the light will shine for you and remain also in your 
death a light and life.”” 


REFERENCES FROM THE WEIMAR EDITION OF LUTHER’S WORKS 

. 27,81, 198. 15. 20, 302, 3f. 

» 95,475, 3548; 17 Il, 234, 14f,; 16. 20, 301, 34. 

27,02, 196. 17. 27, 84, 18f. 

. 171 168, 28f. 18. 4, 615, 26f. 

. 171168, 33f. 19, 17 10.235, 398.5 27,82, 17; 

. 17 II 234, 25f. 621, 34ff.; 11, 70, 18ff. 

. 12, 457, 8F. 20. 37, 20, 10f. 

. 37, 20, 10f. 21. 20, 302, 1ff. 

a7 a235, 12. 22. 17 1 169, 20; 168, 34f. 

15, 228: 47 Ti, 234; 32. . 9, 622, 4; 37, 21, 14f. 

L 17: 2170, 58. 24. 29, 131, 6. 

. Tischr. 4, 539, Of. 25. Tischr. 4, 539, 13. 

. Tischr. 1, 92, 1£. 26. 32, 25, 16f. 
13: 37, 20, 198. 27. 101 1, 208, 12 ff. 
14. 17 1 168, 37ff. 

(The reader is directed to Luther's sermons on the Gospel lection as found 
in the St.Louis edition: XI, 570ff.; XII, 1322ff; XIII, 286ff.; 1730: 
1738 ff. - 





The Common Service Adapted 
According to RSV Principles 


As part of the “culture-hour” program at Concordia Theological Seminary, 
St. Louis, a group of students met once a week during the first semester of the 
current academic year, under the guidance of a member of the faculty, to 
investigate the theological bearing of current problems in worship. Since the 
Revised Standard Version professes to have been designed for public as well as 
private worship, one of the committees of this group undertook an objective 
study of the problems that would be involved if the Revised Standard Version 
were to be used in connection with the rite of the Evangelical Lutheran Synod- 
ical Conference of North America as The Lutheran Liturgy and The Lutheran 
Hymnal set it forth. The committee tried to face up without prejudice or bias 
to the diverse opinions that exist on the subject both in our own Church and 
in other Lutheran bodies. Some have held that the only change required would 
be the substitution of the new version for the Authorized Version in the 
pericopes. Others would conform the introits, graduals, tracts, alleluia verses 
and versicles to the new version. Still others feel that the invariable framework 
of the service would also demand revision, one party describing the necessary 
changes as extensive, another party tending to minimize the extent of the 
required adaptation. The committee operated on the principle that changes in 
the Service should be made where necessary, but that such changes should be 
held to the minimum. They presented their findings — without any propa- 
gandistic intent, let it be emphasized — in a concrete way through the appended 
order of service, which was used experimentally in the Seminary’s morning 
chapel service on the Monday after Laetare, March 16. We share it in full, 
including the committee’s introduction, with our readers —also without any 
propagandistic intent — as a matter of current interest. — THE EDITORS. 


erewith a committee of last semester's culture-hour group, 

“Twentieth Century Worship,” seeks to demonstrate in an 

actual worship experience the problems that the introduction 

of the Revised Standard Version in the worship of the Church would 

bring with it. It involves more than substituting a different text for the 

Epistle and the Holy Gospel. The Lutheran rite is thoroughly Biblical. 

A modification of the vernacular Biblical basis requires a thoroughgoing 

revision of the whole service, ordinary and propers, collects and creed 

as well as lessons and psalmody. This service represents an attempt 
at such a revision. 

The ordinary is the Order for Holy Communion of The Lutheran 
Liturgy. Since the service is non-Eucharistic, the Confession of Sins 
from the Morning Service replaces the Confession and Absolution 
prefixed to the Eucharistic order. For the same reason the service con- 
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cludes after the Our Father with the Prayer for the Church and the 
Blessing, as in the Morning Service. 

The propers are those for Laetare (Mid-Lent Sunday). Gloria in 
excelsis is omitted because of the season. 


THE COMMITTEE 
Erwin A. Moldenhauer Walter Wehmeier Victor Halboth 
Thomas Reuther Alfred Graser Martin R. Taddey 
Charles T. Knippel Arnold Rakow Harry Theiss 
Dean Stinger George Mock Gordon Johnston 
Arthur Gronbach Jerrold Swanson Arthur Carl Piepkorn 
Dave Ebert Jerome Newton (adviser ) 


THE SERVICE 
The Congregation rises. 
THE INVOCATION 
VY: In the name of the Father and of the Son and of the Holy Spirit. 
FY: Amen. 
THE CONFESSION OF SINS 

Officiant: Beloved in the Lord, let us draw near with a true heart 
and confess our sins to God, our Father, beseeching Him in the name 
of our Lord Jesus Christ to grant us forgiveness. 

VY: Our help is in the name of the Lord. 

BY: Who made heaven and earth. 


Y: I haid, I will confess my transgression to the Lord. 


RY: Then Thou didst forgive the guilt of my sin. 


Officiant: Almighty God, our Maker and Redeemer, we poor sinners 
confess to Thee, that we are by nature sinful and unclean and that 
we have sinned against Thee by thought, word, and deed. Therefore 
we flee for refuge to Thine endless mercy, seeking and imploring Thy 
grace, for the sake of our Lord Jesus Christ. 


All: O most merciful God, who hast given Thine only Son to die 
for us, have mercy upon us, and for His sake grant us forgiveness of 
all our sins: and by Thy Holy Spirit increase in us true knowledge 
of Thee, and of Thy will, and true obedience to Thy Word, so that 
by Thy grace we may come to eternal life, through Jesus Christ, our 
Lord. Amen. 


Officiant: Almighty God, our heavenly Father, has had mercy upon 
us, and has given His only Son to die for us, and for His sake forgives 
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us all our sins. To those who believe in His name He gives power 
to become the children of God and has promised them His Holy 
Spirit. He who believes and is baptized will be saved. Grant this, 
O Lord, to all of us. 

Ry: Amen. 

THE INTROIT 

All: Rejoice with Jerusalem, and be glad for her: all you who 
love her. 

Rejoice with her in joy: all you who mourn over her. 

(Psalm) I was glad when they said to me: Let us go to the house 
of the Lord. 

Glory be to the Father and to the Son and to the Holy Spirit: 

As it was in the beginning, is now, and forever will be, to all eter- 
nity. Amen. 

Rejoice with Jerusalem, and be glad for her: all you who love her. 

Rejoice with her in joy: all you who mourn over her. 


KYRIE 

All: Lord, have mercy on us. Christ, have mercy on us. Lord, have 
mercy on us. 

THE COLLECT 

YW: The Lord be with you. 

FY: And with your spirit. 

Officiant: Let us pray. Grant, we beseech Thee, Almighty God, that 
we, who deserve to be punished for our evil deeds, may be mercifully 
relieved by the comfort of Thy grace; through Jesus Christ, Thy Son, 
our Lord, who lives and reigns with Thee and the Holy Spirit, ever 
one God, to all eternity. 

RY: Amen. 


The Congregation is seated. 
THE EPISTLE 


The Lesson for Laetare is written in the fourth chapter of Galatians, 
beginning at the twenty-first verse. 


Tell me, you who desire to be under law, do you not hear the Law? 
For it is written that Abraham had two sons, one by a slave and one 
by a free woman. But the son of the slave was born according to the 
flesh, the son of the free woman through promise. Now this is an 
allegory: these women are two covenants. One is from Mount Sinai, 
bearing children for slavery; she is Hagar. Now Hagar is Mount 
Sinai in Arabia; she corresponds to the present Jerusalem, for she is 





360 COMMON SERVICE ADAPTED TO RSV 


in slavery with her children. But the Jerusalem above is free, and she 
is our mother. For it is written, 

“Rejoice, O barren one that dost not bear; 

break forth and shout, thou who art not in travail; 

for the desolate hath more children 

than she who hath a husband.” 


Now we, brethren, like Isaac, are children of promise. But as at that 
time he who was born according to the flesh persecuted him who was 
born according to the Spirit, so it is now. But what does the Scripture 
say? “Cast out the slave and her son; for the son of the slave shall 
not inherit with the son of the free woman.” So, brethren, we are not 
children of the slave but of the free woman. The Lesson ends hete. 


THE GRADUAL 


I was glad when they said to me: Let us go to the house of the Lord. 


W: Peace be within your walls: and security within your towers. 


THE TRACT 
Those who trust in the Lord are like Mount Zion: which cannot 
be removed, but abides forever. 
W: As the mountains are round about Jerusalem: so the Lord is 
round about His people from this time forth and forevermore. 


The Congregation rises. 
THE HOLY GOSPEL 


YW: The Holy Gospel is written in the sixth chapter of St. John, 
beginning at the first verse. 


BY: Glory be to Thee, O Lord! 


After this Jesus went to the other side of the Sea of Galilee, which 
is the Sea of Tiberias. And a multitude followed Him, because they 
saw the signs which He did on those who were diseased. Jesus went 
up into the hills, and there sat down with His disciples. Now the 
Passover, the feast of the Jews, was at hand. Lifting up His eyes, then, 
and seeing that a multitude was coming to Him, Jesus said to Philip, 
“How are we to buy bread, so that these people may eat?” This He 
said to test him, for He Himself knew what He would do. Philip 
answered Him, “Two hundred denarii would not buy enough bread 
for each of them to get a little.” One of His disciples, Andrew, Simon 
Peter's brother, said to Him, “There is a lad here who has five barley 
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loaves and two fish; but what are they among so many?” Jesus said, 
“Make the people sit down.” Now there was much grass in the place; 
so the men sat down, in number about five thousand. Jesus then took 
the loaves, and when He had given thanks, He distributed them to 
those who were seated; so also the fish as much as they wanted. And 
when they had eaten their fill, He told His disciples, “Gather up the 
fragments left over, that nothing may be lost.” So they gathered them 
up and filled twelve baskets with fragments from the five barley loaves, 
left by those who had eaten. When the people saw the sign which 
He had done, they said, “This is indeed the Prophet who is to come 
into the world!” Perceiving then that they were about to come and 
take Him by force to make Him king, Jesus withdrew again to the hills 
by Himself. The Gospel ends here. 


RY: Praise be to Thee, O Christ! 


THE CREED 

Officiant: 1 believe in one God, 

All: The Father Almighty, Maker of heaven and earth, and of all 
things visible and invisible. 

And in one Lord Jesus Christ, the only Son of God, begotten of 
His Father before all ages, God from God, Light from Light, True 
God from True God, begotten, not made, being of one substance with 
the Father; through Whom all things were made; Who for us men and 
for our salvation came down from heaven and was incarnate by the 
Holy Spirit of the Virgin Mary and was made man; and was crucified 
also for us under Pontius Pilate. He suffered and was buried; and the 
third day He rose again according to the Scriptures; and ascended 
into heaven and is sitting at the right hand of the Father; and He 
will come again with glory to judge both the living and the dead; 
Whose kingdom will have no end. 

And I believe in the Holy Spirit, the Lord and Life-giver, Who 
proceeds from the Father and the Son, Who is worshiped and glorified 
together with the Father and the Son, Who spoke through the 
Prophets. And I believe one holy Christian and Apostolic Church. 
I acknowledge one Baptism for the forgiveness of sins; and I look for 
the resurrection of the dead, and the life of the age to come. Amen. 


THE OFFERTORY 


All: Create in me a clean heart, O God, and put a new and steadfast 
spirit within me. 

Cast me not away from Thy presence, and take not Thy Holy Spirit 
from me. 
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Restore to me the joy of Thy salvation, and uphold me with a willing 
spirit. Amen. 


The Congregation is seated while the offerings are gathered, and rises 
as they are brought forward. 


THE GENERAL PRAYER 


(Let us pray.) Almighty and most merciful God, the Father of our 
Lord Jesus Christ, we give Thee thanks for all Thy goodness and 
steadfast love, especially for the gift of Thy beloved Son and for the 
revelation of Thy will and grace; and we beseech Thee to implant 
Thy Word in us, that in good and honest hearts we may keep it and 
bring forth fruit by patience in well-doing. 

Most heartily we beseech Thee to rule and govern Thy universal 
Church, with all its pastors and ministers, that we may be kept in 
the pure doctrine of Thy saving Word, by which faith in Thee may 
be strengthened, love increased in us toward all mankind, and Thy 
kingdom extended. Send out laborers into Thy harvest and sustain 
those whom Thou hast sent, that the message of reconciliation may 
be proclaimed to all people and the Gospel preached in all the world. 

Grant also health and prosperity to all who are in high positions, 
especially to the President and Congress of the United States, the 
Governor and Legislature of this State, and to all our judges and 
officials, and endow them with grace to rule according to Thy good 
pleasure, for maintaining righteousness and for hindering and punish- 
ing wickedness, that we may lead a quiet and peaceable life, godly 
and respectful in every way. 

May it please Thee also to turn the hearts of our enemies and 
adversaries, that they may cease their enmity and be inclined to walk 
with us in meekness and in peace. 

All who are in distress, want, illness, anguish of labor, peril of 
death, or any other adversity, especially those who are suffering for 
Thy name’s and for Thy truth’s sake, comfort, O God, with Thy Holy 
Spirit, that they may receive and acknowledge their afflictions as the 
manifestation of Thy fatherly will. 

And although we have deserved Thy righteous wrath and many 
punishments, yet we entreat Thee, O most merciful Father, not to 
remember the sins of our youth nor our many transgressions, but out 
of Thine inexpressible goodness, grace, and steadfast love to protect 
us from all harm and danger of body and soul. Keep us from false 
and harmful doctrine, from war and bloodshed, from plague and 
pestilence, from all calamity by fire and water, from hail and tempest, 
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from failure of harvest and from famine, from anguish of heart and 
despair of Thy steadfast love, and from an evil death. And in every 
time of trouble show Thyself a very present Help, the Savior of all 
men, and especially of those who believe. 

Cause all needful fruits of the earth to prosper, that we may enjoy 
them in due season. Give success to the Christian training of the 
young, to all lawful occupations on land and sea (and in the air), 
and to all pure arts and useful knowledge, and crown them with Thy 
blessing. 

Receive, O God, our bodies and souls, and all our talents, together 
with the offerings we bring before Thee, for Thou hast bought us to 
be Thine own, that we may live unto Thee. 


Here special supplications, intercessions, and prayers may be made. 


Grant us these and whatever other things Thou wouldst have us ask of 
Thee, O God, for the sake of the bitter sufferings and death of Jesus 
Christ, Thine only Son, our Lord and Savior, who lives and reigns with 
Thee and the Holy Spirit, ever one God, to all eternity. Amen. 


THE PREFACE AND SANCTUS 


W: The Lord be with you. 
: And with your spirit. 


: Lift up your hearts. 
: We lift them up to the Lord. 


: Let us give thanks to the Lord, our God. 
: It is fitting and right to do so. 


Officiant: It is indeed fitting, right, and salutary that we should at 
all times and in all places give thanks to Thee, O Lord, Holy Father, 
Almighty, eternal God, who gavest salvation to mankind on the tree 
of the cross, that from where death arose, from there life also might 
rise again; and that he who by a tree once conquered might likewise 
by a tree be conquered, through Christ, our Lord; through whom 
with angels and archangels, and with all the company of heaven, we 
bless and magnify Thy glorious name, continually praising Thee and 
saying: 

All: Holy, Holy, Holy, Lord God of Hosts, heaven and earth are 
full of Thy glory. Hosanna in the highest! 

Blessed be He who comes in the name of the Lord. Hosanna in 
the highest! 





COMMON SERVICE ADAPTED TO RSV 


OUR FATHER 

Officiant: (Let us pray.) Our Father who art in heaven, hallowed be 
Thy name; Thy kingdom come; Thy will be done on earth as it is in 
heaven; give us this day our daily bread; and forgive us our sins, as 
we also have forgiven everyone who is indebted to us;* and lead us 
not into temptation; but deliver us from evil. 

Congregation: For Thine is the kingdom and the power and the 
glory forever and ever. Amen. 


THE PRAYER FOR THE CHURCH 

Officiant: (Let us pray.) Grant, we beseech Thee, Almighty God, to 
Thy Church Thy Holy Spirit and the wisdom which comes down from 
above, that Thy Word, as befits it, may not be bound, but may speed 
on and be preached to the joy and upbuilding of Christ’s holy people, 
that in steadfast faith we may serve Thee and in the confession of 
Thy name abide to the end; through (the same) Jesus Christ, our 
Lord, who lives and reigns with Thee and the (same) Holy Spirit, 
ever one God, to all eternity. 

RY: Amen. 

THE BLESSING 

YW: The Lord bless you and keep you. 

The Lord make His face to shine upon you and be gracious to you. 

The Lord lift up His countenance upon you and give you peace. 


RY: Amen. 
APPENDIX 


The following forms, not used on this occasion, are here added as 
a matter of information. 


THE CONFESSION AND ABSOLUTION 

All: O Almighty God, merciful Father, I, a poor miserable sinner, 
confess to Thee all my sins and iniquities with which I have ever 
offended Thee and justly deserved Thy temporal and eternal punish- 
ment. But I am heartily sorry for them and sincerely repent of them, 
and I pray Thee of Thy boundless mercy and for the sake of the 
holy, innocent, bitter sufferings and death of Thy beloved Son, Jesus 
Christ, to be gracious and merciful to me, a poor sinful being. 


Officiant: Upon this your confession, I, by virtue of my office, as 
a called and ordained servant of the Word, announce the grace of 


* Matt 6:12; Luke 11:4. 
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God to all of you, and in the stead and by the command of my Lord 
Jesus Christ I forgive you all your sins in the name of the Father 
and of the Son and of the Holy Spirit. 


RY: Amen. 

GLORIA IN EXCELSIS 

Officiant: Glory to God in the highest. 

All: And on earth peace among men with whom He is pleased. We 
praise Thee, we bless Thee, we worship Thee, we glorify Thee, we 
give thanks to Thee for Thy great glory, O Lord God, heavenly 
King, God the Father Almighty. O Lord, the only Son, Jesus Christ, 
O Lord God, Lamb of God, Son of the Father, who takest away the 
sin of the world, have mercy on us. Thou who takest away the sin 
of the world, receive our prayer. Thou who sittest at the right hand 
of God the Father, have mercy on us. For Thou alone art holy; 
Thou alone art the Lord. Thou alone, O Christ, with the Holy Spirit, 
att Most High in the glory of God the Father. Amen. 


THE APOSTLES’ CREED 

Officiant: I believe in God, 

All: The Father Almighty, Maker of heaven and earth. 

And in Jesus Christ, His only Son, our Lord; who was conceived by 
the Holy Spirit, born of the Virgin Mary; suffered under Pontius 
Pilate, was crucified, died, and was buried; He descended into hell; 
the third day He rose again from the dead; He ascended into heaven, 
and is sitting at the right hand of God the Father Almighty; from 
where He will come to judge the living and the dead. 


I believe in the Holy Spirit; the Holy Christian Church, the fellow- 
ship of the saints; the forgiveness of sins; the resurrection of the body; 
and eternal life. Amen. 


THE WORDS OF INSTITUTION 

Our Lord Jesus Christ, on the night when He was betrayed, took 
bread, and when He had given thanks, He broke it and gave it to 
His disciples, saying: “Take, eat; this is My body, which is given 
for you; do this in remembrance of Me.” 

In the same way also He took the cup, after supper, and when He 
had given thanks, He gave it to them, saying: “Drink of it, all of 
you, this cup is the new covenant in My blood, which is poured out 
for you for the forgiveness of sins; do this as often as you drink it 
in remembrance of Me.” 
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PAX DOMINI 
W: The peace of the Lord be with you always. 


FR’: Amen. 
AGNUS DEI 

O [Christ, Thou} Lamb of God, who takest away the sin of the 
world, have mercy on us. 

O {Christ, Thou} Lamb of God, who takest away the sin of the 
world, have mercy on us. 

O {Christ, Thou} Lamb of God, who takest away the sin of the 
world, grant us Thy peace. Amen. 


THE WORDS OF DISTRIBUTION 

Take, eat; this is the true body of our Lord and Savior Jesus Christ, 
given into death for your sins. May this strengthen and preserve you 
in the true faith to eternal life. 

Take, drink; this is the true blood of our Lord and Savior Jesus 
Christ, poured out for the forgiveness of your sins. May this strengthen 
and preserve you in the true faith to eternal life. 

Go in peace. 

NUNC DIMITTIS 

Lord, now lettest Thou Thy servant depart in peace, according to 
Thy Word. 

For mine eyes have seen Thy salvation which Thou hast prepared 
in the presence of all peoples. 

A light for revelation to the Gentiles, and for glory to Thy people 
Israel. 

Glory be to the Father and to the Son and to the Holy Spirit: 

As it was in the beginning, is now, and forever will be to all 
eternity. Amen. 

THE THANKSGIVING 
¥: O give thanks to the Lord for He is good: 


RY: For His steadfast love endures forever. 
or 


W: As often as you eat this bread and drink this cup: 


BY: You proclaim the Lord’s death until He comes. 


(Let us pray.) We give thanks to Thee, Almighty God, that Thou 
hast refreshed us through this salutary gift; and we beseech Thee of Thy 
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mercy to strengthen us thereby in faith toward Thee and in unfailing 
love toward one another; through Jesus Christ, our Lord, who lives and 
reigns with Thee and the Holy Spirit, ever one God, to all eternity. 


RY: Amen. 


or 


(Let us pray.) O God the Father, Fount and Source of all goodness, 
who in steadfast love didst send Thine only Son into the flesh, we 
thank Thee that for His sake Thou hast given us pardon and peace 
in this Sacrament; and we beseech Thee not to forsake Thy children, 
but continually to rule our hearts and minds by Thy Holy Spirit, that 
we may be enabled constantly to serve Thee, through the same Jesus 
Christ, our Lord, who lives and reigns with Thee and the Holy Spirit, 
ever one God, to all eternity. © 


RY: Amen. 
BENEDICAMUS 
YW: Let us bless the Lord. 


RY: Thanks be to God. 


THE COLLECT FOR THE WORD 


(Let us pray.) Blessed Lord, who hast caused all holy Scriptures 
to be written for our learning, grant that we may so hear them, read, 
take note, learn, and inwardly digest them, that by steadfastness and the 
encouragement of Thy holy Word we may embrace, and ever hold fast, 
the blessed hope of eternal life, which Thou hast given us in our Savior 
Jesus Christ, who lives and reigns with Thee and the Holy Spirit, 
ever one God, to all eternity. 


RY: Amen. 


THE GENERAL PRAYER (Morning Service) 

(Let us pray.) Almighty and eternal God, who art worthy to be 
feared by all the children of men, we give Thee most humble and 
hearty thanks for the innumerable temporal and spiritual blessings, 
which Thou hast granted to us without any merit or worthiness on 
our part. 

We praise Thee especially that Thou hast kept for us in their purity 
Thy saving Word and the sacred ordinances of Thy Church. And we 
beseech Thee, O Lord, to keep and extend Thy Kingdom of Grace 
and to grant to Thy holy Church throughout the world purity of 
doctrine and faithful pastors, who will preach Thy Word with power; 
and help all who hear rightly to understand and truly to believe it. 
Send out laborers into Thy harvest, and open the door of faith to all 
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the nations and to the people of Israel. Remember in mercy the 
enemies of Thy Church, and grant them repentance to life. Be Thou 
the Protector and Defender of Thy people in all time of affliction and 
danger; and may we, in fellowship with Thy Church and in brotherly 
unity with all our fellow Christians, fight the good fight of faith 
and in the end receive the salvation of our souls. 

Grant Thy grace to all the nations of the earth. Above all, we entreat 
Thee to bless our land and all its inhabitants and all who are in high 
positions. Cause Thy glory to dwell among us, and let mercy and 
truth, righteousness and peace, prevail everywhere. To this end we 
commend to Thy care all our schools and pray Thee to make them 
nurseries of useful knowledge and Christian virtues, that they may 
bring forth the wholesome fruits of life. 

Graciously defend us from all calamities by fire and water, from 
war and pestilence, from scarcity and famine. Protect and prosper 
everyone in his respective calling, and cause all useful arts to flourish 
among us. Be Thou the God and Father of the widow and the father- 
less children, the Helper of the sick and the needy, and the Comforter 
of the forsaken and distressed. 

Accept, we beseech Thee, our bodies and souls, our hearts and minds, 
our talents and power, together with the offerings we bring before 
Thee, which is our spiritual worship. 


(Here special supplications, intercessions, and prayers may be made) 


As we are strangers and exiles on earth, help us by true faith 
and a godly life to prepare for the age to come; doing the work that 
Thou hast given us to do while it is day, before the night comes when 
no one can work. And when our last hour comes, support us by Thy 
power and receive us into Thine eternal kingdom; through Jesus Christ, 
Thy Son, our Lord, who lives and reigns with Thee and the Holy 
Spirit to all eternity. Amen. 
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Outlines on Synodical Conference Gospels 


FIRST SUNDAY AFTER TRINITY 
JOHN 15:1-8 


The great acts of God for our salvation have been considered by 
us during the past festival half of the church year. During the 
coming months we are to note particularly what this Jesus means 
to us, the Jesus of Bethlehem, Capernaum, Jerusalem, Gethsemane, 
Gabbatha, Golgotha, and Joseph’s garden. Luther put it tersely 
in the explanation of the second article: “that I may be His own, 
live under Him . . . serve Him in everlasting righteousness.” A most 
difficult assignment, but definitely possible. 


THE ACHIEVEMENT OF GODLINESS 
I. As the branches bear fruit, the Christian produces works 
A. The nature of “fruit” 


1. Good works. 1 Corinthians 13: Faith, hope, charity. Gal. 
6:22: Love, joy, peace, long-suffering, gentleness, goodness, 
faith, meekness, temperance. Positive goodness in its many 
forms. 

2. Avoidance of sinfulness. “Clean,” v. 3 


B, Such “fruit” is necessary 
1. God demands it, v.8. Discipleship is impossible without it. 
James 2:17; 1 Thess. 4:13; Eph. 2:10; John 13:35; 
14:15, 23; 15:10. 

. The world expects it. The great drawing power of the early 
Christian Church. When pestilence raged in Rome, Chris- 
tians ministered to their own and to pagan people. “Behold, 
how they love one another,” said the heathen admiringly. 

Our failure to live Christianity is one of the greatest 
obstacles in evangelization. A China missionary once com- 
plained that wicked lives of nominal Christians were his 
greatest problems. “What you do shouts so loud I can’t hear 
what you say.” The world would more quickly take note 
of Christianity if Christians were a better leaven. 
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C. The world needs it. Salt, light, Matt. 5:13, 14 


D. 


“Fruit” is the result of life 

1. The modern notion that fruit produces life is false. Because 
I am a Christian, I lead a Christian life. A “Christian” life 
doesn’t make me a Christian. 

. Good works can be imitated. The basket of wax “fruit” on 
dining room table may contain bananas, oranges, apples, and 
peaches that look better than real ones, but they are not 
edible. Pride, self-glory, and identification with the miser- 
able are motives that produce imitation good works. Augus- 
tine: “The virtues of the heathen are shining vices.” 

. Only when works flow from faith are they God pleasing, 
vwv.5b,8. “Ad maiorem Dei gloriam” must be inscribed 
over every temple, whether stone or flesh and blood. 


II. Fruit-bearing possible only when Christians, like the branches 


A. 


in the vine, abide in Christ 


Christ is the genuine Vine 

The only Christ is the Christ revealed in the Sacred Scriptures: 
the historic Christ, not the figment of some philosopher's 
tinkering mind. 


. We are “in union” with this Christ by faith in Him, produced 


through His Word, v. 3 

Baptism and Lord’s Supper are visible Word. Instruction 
in home, school, church. Private reading and study of Bible 
must be encouraged. 

Godliness can result only from gratitude toward the Christ 
for us. Count Zinzendorf, standing before the picture of the 
thorn-crowned Christ hanging in the ancestral halls of his great 
castle, was moved to become the great patron of missions. “This 
I have done for thee; what hast thou done for Me?” was the 
legend beneath it. 


. This relationship must be continued (“abide”) 


1. The pure Word. John 8:31: “Continue” 
2. Believe and do it. John 7:17; 15:10; Matt.8:24; James 
1:22 
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D. God’s promised aids 
. Warning, v. 6 
. Prayer, v.7 
. Purging, v.2b 
a. Brotherly admonition 
b. Tribulation 


Conclusion: 

Thus we achieve our great purpose in life: to glorify God. But 
there are other blessings of godliness. Our good works will be 
rewarded in heaven: “Their works do follow them,” Rev. 14:13, 
and we constrain others to uncover the source of our power. The 
legend of St.Francis of Assisi “preaching” by simply walking 
through the streets of the city. His good behavior was noted. So 
eloquent evangelistic sermons are preached by the pew. 


San Francisco, Calif. ARTHUR C, NITZ 


SECOND SUNDAY AFTER TRINITY 
MatTT. 11:16-24 


Before us one of the most blood-curdling texts in Scripture. The 
Savior speaking in wrath and high irony. Easy for the preacher 
to flame in righteous wrath, to castigate his hearers for their prej- 
udice, Pharisaism, apathy. Yet today we preach to a Christian 
audience. This text reminds us chiefly of the maladies of the world, 
even the religious world, around us, reaching into our hearts even 
though we still confess our Creeds and attend our worship. For 
the longer we worship, the more we need this instruction concerning 


SALUTARY LISTENING TO THE MESSAGE OF JESUS CHRIST 


I. Let us beware of barriers for the message set up by prejudice, 
and let us be stirred by Christ’s reach to the heart 


A. Religious prejudices can bar off the message from the heart 
1. The people of Christ’s time, especially the religious leaders, 
managed to encyst themselves against any preaching that 
called them to reflect upon their own shortcomings. When 
John flamed with righteous wrath, they dismissed him as 
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demonic. When Christ came with sympathy for the sinful 
and downtrodden, they dismissed Him as “a glutton and 
drinker” (vv. 18,19). They were, Jesus said, like the chil- 
dren at their games in the market place, breaking up into 
quarrels and halting the game, whether they wanted to play 
wedding or funeral. The great message of God’s will and 
grace to men was turned into an incentive for debate and 
hostility. 

. Today many people in our antiseptic age don’t want to have 
their inner lives touched too roughly. They want religion 
that lulls them, or better yet, that makes them forget their 
weaknesses and discomforts. Others view religion as simply 
a code of man-made morals, and when the summons comes 
to have compassion on sinners of whatever stripe, they in- 
voke demands of withdrawal from evil and fence themselves 
into herds of the pure. These religions are current in our 
time and appeal to the weaknesses of the flesh in the Chris- 
tian believer — the weakness that will not sorrow for sin, 
the weakness that prides itself in being better than the sinner. 


B. Let us be stirred by Christ’s reach to the heart 


1. Let the Law speak to us about our idolatry of comfort and 
complacence of heart and unmask our man-made god of 
self. Let it speak to us about our flesh and its pride of self. 
Let us not turn aside one way or the other. 


. Let the Gospel speak to us of the forgiveness of our sins 
and lead to true and total renewal, day by day. Let it spell 
out to us the forgiveness of our sins, and the sins of the 
whole world through Jesus Christ, and give us the love to 
share that forgiveness with everyone. 


II. Let us beware of being lulled by the accustomed quality of its 
message, and let us be stirred by its power 


A. The power of God in the Gospel can lull to security and apathy 


1. This was the plight of the cities about the Sea of Galilee, 
where Jesus had taught and where He had done His miracles 
of healing (vv. 21-24). 
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2. So Christians today may hear the Gospel from childhood, 
weekly in their churches, daily in their devotions, and it 
gets self-evident and stale to them; worship becomes the 
recollecting of what they had heard before. They say things 
like these: “Why not more law so that we give better? more 
advice to government and society so that the community is 
more prosperous? Why always this Gospel about the Cross 
of Jesus?” They imagine that the work of Christ and the 
Church is to build big buildings. 


B. Let us be stirred by the power of the Gospel 


1. Confront the message of the Cross, which is the seed of the 
Spirit for the new life. There zs the source of life and works; 
cf. Titus 2:11-14; or text v.19. “Wisdom is justified of 
her children” (variant, “by her works”), the true way of 
life ever produces its work of God’s own life in the hearts 
of people. 

. Remember that the message is preached to move us from 
our sin and complacency to a life of witness and of love. 
Capernaum is gone; but the Gospel of the Cross still stirs 
the world. 


St. Louis. Mo. RICHARD R. CAEMMERER 


THE THIRD SUNDAY AFTER TRINITY 
MarK 10:13-16 


Jesus Christ, our Lord and Savior, was the Good Shepherd who 
sought the lost. Well it is that He did, for otherwise we should be 
in outer darkness forever. He not only loved us and gave Him- 
self for us, but He gave us an example that we should follow in 
His steps. He wants us to be concerned for people even as He was. 
This concern is to begin with the neediest. Today He sets before 
us a pattern for this concern, which applies to every one of us 
and tells us to 


BRING THE LITTLE CHILDREN TO CHRIST 
I. Christ wants the little children to come to Him 


A. The story speaks of tiny children that can be taken up into 
the arms. They are needy, and we are accustomed to provide their 





374 HOMILETICS 


means of subsistence and survival and to recognize that they can 
do nothing for themselves. Their very neediness and dependence 
makes them appealing to us. Yet their neediness is more deep- 
seated. “That which is born of the flesh is flesh,” John 3:6. They 
do not possess the Spirit of God by any heredity or accident of birth. 
They are without God, and He is not King in their hearts as they 
come into the world. 


B. But “of such is the Kingdom of God,” v.14. God’s rule 
pertains to them, too. That is not to say that they are the source 
of it; but they are to possess it, to own it. The loneliness from 
God into which a little child is born is to give way to an adoption. 
That adoption takes place through Jesus Christ, the Son of God, 
who redeemed mankind, Gal. 4:4-7; through Jesus Christ as He 
is raised up that men may not perish, John 3:1-15. Hence Jesus 
Christ wants the little children to come to Him who preached that 
the Kingdom of heaven was at hand in Himself, Luke 17:21. 


C. In fact, the Kingdom can come only to him who receives it 
as a child, v.15. That doesn’t mean just “when” a child, although 
that is a fine time to begin, and the easiest; but it means with the 
state of mind of a child. The kingdom of God comes by faith, 


not by works; it is of grace, lest any man should boast, Eph. 2:8. 
The tinier the child, the more trustful and ready to be helped. The 
faster it “grows up,” or thinks that it does, the more independent 
it is. The kingdom of God comes only to one who takes it in 
faith, strutting no prowess of self and warding it off with no sense 
of competence and self-sufficiency. 


II. Let us bring the little children to Him 


A. Yes, the churches have programs of service also to children; 
religious classes for all groups, cradle rolls, group work. They 
baptize little children and enroll them in the roster of baptized 
membership. Isn’t that bringing the little children to Jesus? 


B. We have to be sure that we bring people, and also the littlest 
people, to Christ and not just to the people of the church or the 
buildings of the church. That means bringing the Word to the 
little children, through which Christ Himself is their Savior and 
their Lord, the Word of the forgiveness of their sins, 1 Peter 1:22 ff. 
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That Word comes through Baptism for the forgiveness of sins, 
Titus 3 or Colossians 2; and through the words with which the 
Gospel of the Savior is brought to them as soon as they can speak 
and as long as they can listen. 


C. Our Lord is our Model. He took them up in His arms and 
blessed them. In person He cherished and fondled them and con- 
veyed to them His mighty will that they be whole. We are of the 
body of Christ and are to be members one of another, 1 Cor- 
inthians 12; Ephesians 6. We are to reach out to the little ones, 
in the family, in the fellowship of the Christian congregation, and 
wherever we can speak Christ’s Word to them and bring them up 
in the nurture and admonition of the Lord, to cherish and bless 
them, to preserve them against the world, to help them to be fruit- 
ful in every good work. 

Hence in all our church work and Christian living in the family 
we need to remember to do our duty by the children, not just in 
training and educating them religiously, but in loving them even 
as Christ loves them; for only so do we bring the little children 
to Jesus. 


St. Louis, Mo. RICHARD R. CAEMMERER 


FOURTH SUNDAY AFTER TRINITY 


LUKE 17:1-10 
The theme of this text: 


CHRISTIAN, BE FAITHFUL IN THE TASK OF PRESERVING 
SPIRITUAL LIFE IN YOUR BROTHER 


Last Sunday we spoke of contributing it initially and preserving 
it in the little children of the church. Today we seek to widen the 
horizon of Christian love and to make every Christian aware of 
his responsibility to every other Christian within his reach. 


I. The Christian has the task of preserving spiritual life in his 
brother 
A. He must be careful not to ruin, or contribute to the ruin of, 
spiritual life in his brother. The Savior’s term to “cause offense,” 
to cause to stumble into sin. The one purpose of God’s giving life 
to us is that we preserve life in one another; therefore the person 
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who contributes to spiritual death in another has no further pur- 
pose for living and instead becomes a menace. The life that is 
here considered is the life in the “little ones,’ humble concerning 
themselves, but great in their faith in God; cf. Matt.18:10. To 
tamper with that life is spiritual murder. 


B. He must rebuke the trespasses of his brother against him. 
That means to make the sinfulness of the deed clear to him. It 
does not mean simply to attack him because of the discomfort he 
has caused; but to make clear the danger and damage for his own 
spiritual life. For the goal of the rebuke is repentance, change of 
mind, restoration of inner spiritual life. In our religious language 
we would say: It is to be the work of both Law and Gospel. 


C. He must forgive the trespasser that repents. “How can I for- 
give?” is a common question among the people of the world. 
“How can I do otherwise?” is the Christian answer; cf. v.4 of the 
text. For the process is one of maintaining the spiritual life in 
the brother, not only in one instance, but throughout the association, 
in friendship or business or community or family or congregation. 
Hence the way of communication must remain open, the hand of 
love outstretched. (On the entire process cf. the parallel Matt. 
18:15-35.) 

II. The Christian must be faithful in this task 


A. This application to the responsibility of maintaining the 
spiritual life in the brother requires the gift of faith, v.5. Some 
commentators imagine that there is no connection between the 
material beginning v.5 and the preceding. But there is much; for 
the love essential for responsibility for the brother is the love by 
which faith works (Gal.5:6; cf. the whole responsibility 6:1 ff.). 


B. The definition of faith is essential; the word is overused in 
our time to indicate anything from religiosity to dependability. 
It means trust in God for righteousness, a trust which we have 
because in Jesus Christ, God’s Son, we have forgiveness of sins and 
because the Gospel of that forgiveness has wrought the faith with- 
in us. But it also means, in this relation of trust, a faithfulness to 
God, a hanging on to Him through thick and thin and thus enable- 
ment for His tasks. 
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C. The one facet of faith is illustrated in v.6. When we cling 
to the living God, limitless powers are at our disposal. Hence no 
need to say: “How can I forgive? How can I be responsible for 
my brother?” for faith in God is a faith that God can move the 
stubborn heart to the newness of love. Hence the Christian prays 
every day: “Forgive us our trespasses, as we forgive those who 
trespass against us”; our Christian responsibility is attached in our 
desires from God directly to His forgiveness of our sins. 


D. The other facet of faith is illustrated vv. 7-10. It does its 
tasks without seeking recompense or recognition. It views our life 
under God not as a time for ease, but as the empowering for re- 
sponsibility. “We are unprofitable servants,” “little ones,” humbly 
taking both task and power from God, recognizing that His is the 
Kingdom and the power. 

May the act on the cross of God’s own Son, by which He sought 
to care for our souls and redeemed us to God, enable us to love 
and serve one another! 


St. Louis, Mo. RICHARD R. CAEMMERER 
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NEW INTEREST IN CHRISTIAN MISSION WORK 


In the Theologische Literaturzeitung (December, 1952) Dr. Herman 
Schlyter of Lund, Sweden, submits a most gratifying study, “Missions 
in Swedish Exegetical and Systematic Theology” (“Mission in schwe- 
discher exegetischer und systematischer Theologie”), which, as a foot- 
note explains, is essentially a summary of lectures delivered by guest 
speakers at the Humboldt-Universitaet at Berlin in 1948 under the gen- 
eral theme “The Science of Missions and Its Place in Theology” (“Die 
Missionswissenschaft und ihre Stellung in der Theologie”). The quota- 
tions are from Swedish lectures and point out how vivid the idea of 
mission work is in many exegetical and systematic Swedish theologians. 

We quote (and that in part only) what the article offers of Nygren’s 
clear and wholesome view of the place of missions in theology. We 
read: “Mission work (“die Mission”) is not a special Christian task, 
let us say, a more or less important practical task beside the central 
tasks of Christianity; it is the very core of its essence (“ste ist das 
Innerste in seinem Wesen’).... If Christianity would not have its 
own unique character, then there would be no mission work; and 
where there is no mission work, there the proof is offered that Chris- 
tians have lost their consciousness of the uniqueness of the Christian 
religion. 

“The message of Christian mission work may be briefly described 
as the ‘Gospel of the Cross.’ This term is here used in its widest scope 
so that it embraces also the message of the resurrection. Paul always 
pointed to the Cross of Christ, that Cross, of which he knew that it 
was a stumbling block to the Jews and foolishness to the Greeks. In 
the Cross of Christ the history of God {dealing} with men reaches its 
climax. In the Cross of Christ there is centralized the whole meaning 
of Christianity. The Cross is the message of the price God paid to find 
a way to us. But because of that, the Gospel also means the total 
revolution of all that which other religions in the world have taught 
concerning the way to God. The Cross of Christ is God’s judgment 
upon all {ethnic} religions, because it is {His} judgment upon all 
human attempts to make a way to God. The Gospel demands to be 
brought to all nations and men, because through it God makes a way 
to men. In this very fact Christian mission work finds its cause, its 
right of existence, its necessity. 

“Over against God’s righteousness stands His wrath, which manifests 
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itself both against {man’s} unrighteousness and his work-righteousness 
{'Gesetzesgerechtigkeit’}. We forget too easily that we are dealing 
with God when He reveals both His righteousness and His wrath, 
and that He is interested also in the heathen, not merely in us 
Christians. ... 

“We must learn not to regard as valuable everything that is called 
religion; for if we are inclined to such a view, then there will be no 
more mission work; indeed, then also there will be no more Chris- 
tianity. ... 

“The heathen — that is the right designation for those to whom the 
message of missions is to be brought. In the ‘non-Christian religions’ 
it is not God who reveals Himself, but the corruption of man; not the 
truth of God, but the lie of man. There is indeed a connection between 
them and the {divine} truth inasmuch as they could not exist had God 
not revealed the truth. But this does not give them any positive value; 
on the contrary, it is the expression of the deepest corruption of 
humanity.” 

In the expression “paganism” (“Heidentum”) there is not contained 
even the least bit of self-presumption (“Selbstueberheblichkewt”) but 
the very opposite, which becomes a positive motivation of mission work. 
Just because humanity lies under the wrath of God, He has revealed 
in Christ His righteousness. And this can be brought to realization 
only if, like Paul, we are not afraid to declare man’s unrighteousness. 
Nor does there lie in this any calumniation of humanity. On the con- 
trary, there is something very impressive in man’s constant endeavor 
to find for himself a way to God. Oh, how many offerings have men 
dedicated to this [pursuit]! They have sacrificed what was most 
precious to them, what they loved most, and all this to find a way to 
God and to gain His favor. They have a zeal of God, but in their 
very zeal their sailing became a failing (“aber mitten in diesem Eifer 
ist ihre Fahrt eine Irrfahrt geworden’). J. T. MUELLER 


AGGRESSIVE MOHAMMEDANISM 


That Mohammedanism has always resisted Christian missions in 
territories which it controlled is a tragic fact that must be deeply de- 
plored. More deplorable still is its aggressive propaganda not only in 
Africa and Asia, but also in the Western countries where it is granted 
freedom of speech. 

Through the courtesy of a friend of our periodical there was sent to 
us recently a copy of the Islamic Review (November, 1952), published 
in England, in which the program of Islamic aggression is clearly out- 
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lined. Its attack upon Christianity is rather subtle, for while it dis- 
credits the Christian Bible and extols the Koran as the divinely revealed 
truth, its main strategy consists in positively building up for Moham- 
medan thought a defense which appears to this writer as both appealing 
and convincing in areas where the truth of the Gospel and the untruth 
of Islam are not known. The articles in the issue before us are well 
written, offer much information, or let us say, misinformation, and 
convey the suggestion that Islam has much to offer which other religions 
are incapable of giving to their members. It is most interesting, for 
example, how well the author of the article “Alcohol—a Pest of 
Modern Civilization” uses the Mohammedan prohibition of alcoholic 
beverages to the advantage of Islam and the disadvantage of Chris- 
tianity. We are sure that prohibitionists in “Christian” countries will 
like and welcome this article. The writer makes no direct charge against 
the religion of Christ, but his clever way of demonstrating how in 
countries where Christianity prevails there can be developed and 
spread an industry which is most destructive to soul, body, and morals, 
as, in fact, to everything that is good, teaches quite an impressive lesson 
for Mohammed and against Him whom Christians worship as their 
Lord and Savior. 


So, then, Mohammedanism is on the warpath, and there is no doubt 
that the present almost universal unrest among the Arabs has much to 
do with it. After all, however, its verbal attack on Christianity is no 


worse than is that of such enemies of the divine truth as the late G. B. 
Shaw and H. G. Wells. The writer of the article “The Prophet Moham- 
mad’s Birthday and Ourselves” quotes Shaw as saying: “Do not... 
neglect the chapters in which the Prophet tries to educate his disciples 
on questions like the status of women, the exposure of female children, 
kindness to animals, on which he was far ahead of Western Christian 
thought, even of modern thought.” That the last clause is downright 
untrue does not matter anything to such a hardened purveyor of false- 
hood as was the late English cynic. Mohammedans and blinded fol- 
lowers cf Shaw, however, are bound to accept it as true and so have 
another talking point against the Christian religion. Wells goes even 
farther than does Shaw. He stated, as quoted in the article, to a 
Mohammedan leader some years ago “that he was a Muslim minus 
Mohammed.” Unlike Shaw, Wells here spoke the truth, for the de- 
structive nihilism of men like Shaw and Wells is as inimical to the 
Gospel as is Mohammedanism, though there is this difference, that 
Islam is still religious (after its fashion, of course), while the infidelity 
of the quoted English writers is horribly irreligious. 
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Mohammedanism, however, has another powerful ally in England, 
and in particular in the Anglican Church, and that is Freemasonry, 
against which enlightened and faithful men there are now witnessing 
with great courage. In both Mohammedanism and Freemasonry the 
thought of work-righteousness is central, and so both strike against the 
Gospel of Christ with the same vigor and bitterness. There is one ray 
of sunshine in the modern all but universal attack upon the Cross of 
Christ: the more the Christian Church was attacked, the more faithfully 
she rallied for the defense of the divine truth committed to her. Our 
challenge today is greater witnessing of Christ, and our joy and hope 
that the Gospel finds more willing listeners than ever before. After 
all, the Bible offers a sure salvation, which the Koran does not, and 
perishing souls everywhere hunger for the message of salvation. 

J. T. MUELLER 


AN INTERNATIONAL CONGRESS FOR REFORMED FAITH AND ACTION 


The Calvin Forum (March, 1953) announces that the Free Faculty 
of Protestant Theology at Montpellier, France, will be the host to a 
coming International Calvinistic Conference in August, 1953. The 
Congress welcomes all who submit unconditionally to the authority of 
the Holy Scriptures as the Word of God and the sole principle of ref- 
ormation, as it is interpreted by the Reformed Confessions of Faith, 
e.g., the Westminster Confession; the doctrine of the Trinity and the 
Deity and Saviorship of Christ; the three ecumenical symbols of the 
ancient Church. 

Special aims of the Congress are: (1) to promote fellowship among 
Reformed Christians; (2) to facilitate the interchange of Reformed 
thought and experience; (3) to strengthen and advance the Reformed 
cause throughout the world. The general theme of the Congress is: 
“The Secularization of Modern Life: the Reformed Answer” (1) “in 
Political Life”; (2) “in Scientific Thought”; (3) “in the Conception 
of Work”; (4) “in Charity’; (5) “in Family Life’; (6) “in the 
Doctrine of Man”; (7) “in the Cure of Souls.” 


The First Ecumenical Synod was held in Grand Rapids. In jus- 
tification of the Conference it is said: “We learned something that 
books could never impart. An exchange of opinion in a free atmosphere 
among brethren demonstrated that nothing can supplant direct contacts 
with men, fellow men, struggling with the same hopes and fears.” 


The Congress will consider also such questions: “Should there be a 
Reformed Center as, for example, the Ecumenical Center of the WCC 
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in Geneva?” “Should there be an International Calvinistic Journal of 
the Calvinistic scholars of the world?” “Should Reformed Literature 
be distributed throughout the world so that every center of Calvinism 
will have a well-stocked Calvinistic library?” Study will be given also 
to schools, seminaries, youth movements, women’s leagues, evangelistic 
societies, and the like. It will also protest and resist all Catholic per- 
secution in Italy, Spain, South America. The answer to all the questions 
of the Congress will be the sovereignty of God. J. T. MUELLER 


U.S. CATHOLICS HONOR THE BIBLE 


Under this heading, Rev. J. E. Kelly, who is attached to the National 
Center of the Confraternity of Christian Doctrine, Washington, D.C.,, 
in America (January 31, 1953), presents an overview of what Cathol- 
icism has done for the spread of the Bible in 1952 and of what it 
proposes to do this year. 

Last year American Catholics observed two Bible weeks, namely, one 
during Septuagesima Week, February 10—16, and another during the 
Gutenberg Bible Week, September 28—October 5, when Catholics and 
Protestants celebrated the 500th anniversary of the Gutenberg Bible, 
“the first printed book.” 

In September, 1952, about the same time when the RSV appeared, 
there appeared also the first eight books of the Old Testament, the 
Confraternity of Christian Doctrine edition. The New Testament of 
this edition was published several years ago. Pope Pius XII wrote 
a special letter blessing the U.S. observance of the Gutenberg Bible 
Week. In 56 dioceses clerical and lay chairmen were appointed to 
stimulate and co-ordinate local efforts. Catholics greeted with joy the 
commemorative Gutenberg stamp, issued on September 30, the feast 
of St. Jerome. Samuel Cardinal Stritch of Chicago designated Sunday, 
September 28, “as a day for every Catholic in the archdiocese to 
receive Holy Communion by way of thanksgiving to Almighty God for 
having given us divine revelation and having given us the Church 
of Christ to interpret infallibly the true meaning of divine revelation.” 
Bishop Charles D. White of Spokane recommended “not merely 
a family volume,” but that “each member of the family should have 
his own” (copy). Solemn pontifical masses were offered in the dioceses 
of many of the larger cities in our country. In others, bishops took 
part in civic rallies honoring the Bible. On the school level the Bible 
had a place of honor in both curricular and extracurricular activities. 
The Sisters of Charity in Leavenworth, Kans., produced two original 
(Bible) plays to be presented in 53 grade schools, 11 high schools, 
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and 14 schools of nursing in ten States. The Mission Helpers of the 
Sacred Heart, “experts in the field of catechetics,” prepared 8 lessons 
for the more than 3.5 million Catholic pupils in public elementary 
schools. Public high school students in two cities had a 4-week course 
on the Scriptures. 

So the report goes on and on with more detail than we can here 
reproduce. The following perhaps are outstanding: Twenty dioceses 
reported 76,664 adults registered in 7,561 discussion clubs as a “carry- 
over of the Gutenberg Week.” More than 1,000 radio and TV broad- 
casts were carried in the Gutenberg Week. For the calendar year 1952 
the Bible story received more linear coverage than any other item, 
excepting perhaps the “troubles” in Korea. Our Sunday Visitor de- 
voted the entire issue of September 28 to the Bible and distributed 
more than 90,000 extra copies that week, sending its Bible message 
into more than 900,000 homes. Arresting window displays appeared 
in thousands of department and drug stores, banks, and utilities 
companies. In some cities chained Bibles appeared, in one city, along- 
side a chained telephone directory, “indicating that the pre-Gutenberg 
Church endeavored to keep the Good Book for, not from {italics in 
original}, the people.” In Catholic Louisiana a Catholic housewife, 
living in a small town, requested copies of a poster reading “The Bible 
Is a Catholic Book,” “so that I can put them in the grocery window as 
evidence that Catholics may read the Bible. My neighbors don’t 
believe me. Maybe they will believe your poster.” 

In 1953 the seven days, February 1—7, beginning with Septuagesima 
Sunday, mark the second annual U.S. Catholic Bible Week. In an- 
nouncing the Bible program for that week, Father Kelly says: “Co- 
operation of clergy and laity in 1953 and future Catholic Bible Weeks, 
together with individual and group study of the Bible every week of 
the year, will do more for faith and morals in our country than all 
the other 400 ‘National Weeks’ put together. As H. I. Phillips, 
syndicated columnist of the New York World Telegram and Sun, 
wrote during the Gutenberg Week: “The Bible, it seems to us, needs 
less changing than anything on earth. It’s the readers who require 
alterations. People need revising. They are harder to understand than 
the Good Book ever was. If somebody can revise the American living 
room so {that} it will hold the Family Bible in the former place of 
prominence and ‘revise’ the furniture so [that} a man will feel as 
comfortable reading it in a group as he does watching video, UN may 
be able to pack up and quit work at once.’ Unquestionably, love of the 
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Bible and a closer acquaintance with it would be a potent factor in 
the moral ‘revision’ our times need.” 

This new interest of Catholics in the spread of the Bible will not 
change the Roman dogma. Father Kelly writes in his article: “Catholic 
efforts in 1952 let the U.S. citizenry know that the Bible is a Catholic 
book and that the Church, which in past ages preserved the Bible, 
gave it to the world and lost whole peoples rather than compromise 
on its teachings, still honors and cherishes it.” What this means re- 
quires no elucidation. But through the Bible there will be a change, 
nevertheless, not indeed of the dogmas written in books, but of the 
hearts of at least some of the Catholics who find the saving Gospel 
in the Bible and the illuminating power of the Holy Spirit in the 
Gospel. Will not Matt.24:14 be fulfilled also by the spread of the 
Bible through Roman Catholics? J. T. MUELLER 


THE DOCTRINE OF HOLY BAPTISM IN THE VELKD 


The United Ev.-Luth. Church in Germany has for some time busied 
itself with formulating “rules for church life” which are in accordance 
with the Lutheran Confessions and adequate for the religious situation 
in a land where State and Church are so closely joined. Its “Com- 
mission on Congregational Life” presented a provisional text already 
in 1951. The final version was adopted last year at Flensburg. The 


“Information Service of the LWF” (Dec. 6, 1952) offers in full the 
nine chapters adopted on Holy Baptism. While we are chiefly in- 
terested in the doctrinal aspect of the “rules,” their practical application 
to the Christian life is nevertheless also important. In the following 
we quote those paragraphs in toto which involve the doctrine of 
Baptism, while of the others we cite only such provisions as seem 
essential to us. 

The first paragraph reads: “The Church administers the Sacrament 
of Baptism in obedience to the command of Jesus Christ (St. Matt. 28: 
19-20) and in faith in His promise (St. Mark 16:16). Children are 
baptized because they are included in the salvation wrought by Christ 
and because they also need His grace (St. Mark 10:13-16). Within the 
congregation every member is responsible for keeping alive the call 
to Baptism.” 

The second paragraph reads: “Infant Baptism shall as a rule be 
administered to all children for whom it is desired. Those who have 
their children baptized shall promise to bring them up in the Christian 
faith. Baptized children need a home in which prayer and the Word 
of God have their rightful place. Those parents who participate 
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actively in the life of the Church will be best equipped to do their 
Christian duty by their children. They should not only themselves 
regularly attend divine worship, but also see to it that their children 
attend children’s services and religious instruction and take part in the 
activities of the Church’s youth.” 

The fourth paragraph is introduced by a doctrinal premise, which 
reads: “Through Baptism we become members of the Church of Jesus 
Christ.” From this follow the practical applications (quoted in part): 
“Hence Baptism should be administered in the Church, if possible in 
the course of a service of the congregation. Baptism should be ad- 
ministered in homes and clinics only in case of necessity. If a child 
is not baptized in the worship service of the congregation, the latter 
shall intercede for it at the following service. The parents shall be 
present at the Baptism of their child, so that they may share the joy 
of the congregation at the divine gift conferred by this Sacrament and 
publicly confess the responsibility which they themselves assume. . . . 
Children who are brought to be baptized at a later age shall be pre- 
pared for this Sacrament as far as their years allow.” 

Six other paragraphs pertain purely to the practical application of 
the doctrine to the Christian life. In the third, for example, it is 
stated that “according to the use of the Church children should as far 
as possible be baptized after their birth.” The 5th paragraph provides 
for emergency Baptism by laymen, and more precise directions are 
given how such a Baptism should be administered. The 6th provides 
a procedure in case parents desire another minister than their parish 
pastor to perform the Baptism of their child. In the 7th, provision 
is made for the Christian instruction of baptized children by parents 
and godparents. If no Christian instruction is assured, then Baptism 
shall be refused. To the writer this direction seems somewhat legalistic 
though it may be explained by the peculiar circumstances prevailing 
in Central Europe, where parents refusing such Christian instruction 
usually are outspoken atheists and enemies of the Christian faith. 
Among the details in this paragraph we may note that the children’s 
services and religious instruction classes are open to such children 
also as are not baptized. These may request Baptism when they attain 
to the age of majority in religious matters, or when they are 14 years 
old. In case a person’s Baptism cannot be ascertained with certainty, 
he shall be baptized. The 9th paragraph provides that the ministry of 
godparents expresses the responsibility of the congregation for its 
young members. At the administration of the Sacrament they represent 
the child, confess the Christian faith in the child’s name, and together 
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with the parents promise to assist it in remaining within the fellowship 
of Christ and His Church. Godparents shall live Christian lives, inter- 
cede for their godchild, teach it the Gospel of Jesus Christ, give it 
Christian guidance in life, and, if necessary, also a Christian education. 
Godparents should be Lutherans who are able and willing to do their 
duty by the child. In exceptional cases other Christians may be chosen 
as godparents, but half of the godparents must be Lutheran. Persons 
who are not members of the Church, or persons who are not members 
of the Church in good standing, transgressing its ordinances or causing 
scandal, shall not serve as godparents. Very important is the provision 
that the pastor should specially instruct parents and godparents re- 
garding the nature and significance of Baptism. 

On the whole the nine paragraphs on Holy Baptism, its nature, 
significance, and right use, represent a step in the right direction to 
instruct the Christian people with regard to what Baptism is and how 
it is to be made a blessing for the baptized child. If here and there is 
found a provision that may appear to us as legalistic, its background 
will no doubt supply a proper explanation. One certainly is pleased 
with the emphasis that is placed on the Christian education of baptized 
children in their later years. J. T. MUELLER 


BRIEF ITEMS FROM “RELIGIOUS NEWS SERVICE” 


The three new Spanish cardinals received their birettas from Gen- 
eralissimo Franco. In answer, Cardinal Cicognani, Papal nuncio to 
Spain, speaking for the Spanish princes as well as himself, thanked 
Franco for the protection and support given the Church by the Spanish 
government and for having “so zealously prevented infiltration of 
harmful doctrines that would divert the nation from its historical path 
and Catholic feeling.” * * * 


Julius F. E. Nickelsburg, founder of the American Lutheran Publicity 
Bureau, retired after 39 years of service as an executive officer of the 
Bureau. He also retired as business manager of the American Lutheran, 
a post he has held for the past 35 years. Mr. Nickelsburg helped to 
found the Metropolitan Lutheran Inner Mission Society 30 years ago 
and is a charter member of the Lutheran Society of New York, an 
incorporated body of laymen of several synods. 


* * * 


Named to become Chief of Navy Chaplains and Assistant Chief of 
Navy Personnel was Chaplain (Capt.) Edward B. Harp, Jr. Promoted 
to Rear Admiral, Chaplain Harp succeeded Rear Admiral Stanton W. 
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Salisbury, who retired February 1, after being Chief of Chaplains 
since 1949. Chapl. Harp, a clergyman of the Evangelical and Re- 
formed Church, is a veteran of 23 years’ service in the Navy, on a 
hospital ship, a battleship, a destroyer tender, and an aircraft carrier, 
also at the U.S. Coast Guard Academy, the U.S. Naval Academy, and at 
Naval hospitals at Portsmouth, Va., and at St. Albans, N.Y. 


* * * 


Recently released census figures state that 44 per cent of the 
19,000,000 inhabitants of Canada are Roman Catholics; the next largest 
church body is the United Church of Canada, with 20.5 per cent; the 
Church of England counted 14.7 per cent as members. 88 per cent of 
the population of the province of Quebec, 50 per cent of New Bruns- 
wick, and 45 per cent of Prince Edward Island residents are Roman 
Catholics; 204,836 are Jews, of whom two fifths live in Ontario and 
almost as many in Quebec; 59,679 persons stated that they had no 
religious belief; and 2,420 are self-designated pagans. 


* * * 


Parochial school construction in the U.S.A. reached a new high in 
1952, according to a report by the Departments of Commerce and 
Labor, reaching a total of $355,000,000. The building of churches and 


hospitals by religious organizations stayed at near-record level; churches 
valued at $399,000,000 were erected; and hospital and other institu- 
tional construction totaled $388,000,000. 


* * * 


A fund of $71,000 was raised by officers and men of the U.S. First 
Army Corps in Korea to aid in the rehabilitation of Korean amputee 
children and turned over by its sponsors to Church World Service in 
New York for administration. Church World Service, a department 
of the National Council of Churches, is a relief agency for Protestant 
and Eastern Orthodox Churches in the United States. The amputee 
rehabilitation project was recently launched by C. W.S., under the direc- 
tion of Dr. Reuben A. Torrey, himself a World War II amputee. 


* * * 


Christ Lutheran Church of St.Paul, Minn. (the Rev. M. A. Egge, 
pastor), together with the St.Paul Chapter of the Association for the 
Mentally Retarded, organized a Sunday school for mentally retarded 
children. The Sunday school hour will be divided into three parts: 
worship and singing, class instruction, and a period with visual aids. 
The committee in charge said that there are at least 800 mentally 
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retarded children in St. Paul who have no opportunity for special reli- 
gious instruction. — Surely, a very praiseworthy undertaking, inviting 
imitation. * * + 


East German Communists sponsored a protest meeting in East Berlin 
against the death sentences imposed on Julius and Ethel Rosenberg. 
They denounced the Evangelical Bishop Otto Dibelius of Berlin be- 
cause he had failed, while he was in the United States in December, 
to tell President Truman that it was his simple Christian duty to 
pardon the Rosenbergs. Bishop Dibelius’ name was greeted by the 
audience of 3,000 with cries of “Traitor!” “Scoundrel!” and “Crim- 
inal!” — Strange — but when it serves their purpose, even Communists 
remember that there is such a thing as “simple Christian duty.” 


* * * 


A report from Dublin states that the American lawyer, lecturer, and 
writer Paul Blanshard (best known for his books American Freedom 
and Catholic Power, and Communism, Democracy and Catholic Power) 
has submitted a petition to the United States embassy in Dublin asking 
that the United States citizenship of Archbishop Gerald P. O'Hara, 
papal nuncio to Ireland, be revoked, since he was violating the McCar- 
ran Act by serving as a Vatican diplomat. The petition described the 


Vatican as a “foreign power” and cited Section 349 of the Act, which 
prohibits American citizens from “performing duties of any office, 
post, or employment under the government of a foreign State” that 
requires an oath of allegiance. Mr. Blanshard said his action intended 
no discourtesy to Archbishop O’Hara nor any reflection on his “char- 
acter or integrity . . . or upon the religious faith which he holds.” — 
In other words, it is to be merely a test case: Does such an oath of 
allegiance to the Vatican conflict with the allegiance of an American 
citizen to his Government? Some of us have long thought that this 
question should be aired and decided. — The Vatican press office, com- 
menting on above petition, said that Mr. Blanshard failed to understand 
the job of papal nuncios; their work belonged “exclusively to the 
religious and ecclesiastical realm. Thus their work lies outside the 
McCarran law”; all Pontifical representatives represented “the Pope 
and the Holy See,” not the “Vatican State.” “Logically, Mr. Blanshard 
ought to make other petitions in regard to all American bishops who 
rule their dioceses, because they do so on orders of the Pope and give 
the Pope their oath of fidelity.” — This suggestion might not be as 
ridiculous as the Vatican press evidently regards it. The situation is 
not clear. When we protest against the sending of an ambassador to 
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Rome, we are told he would only be sent to the Pope as head of 
a State; in the case cited a nuncio represents the Pope only as head of 
a Church. Since the days of the papal schism are over, it must be 
dificult to keep the two realms separate.—Later development: 

According to the State Department’s press spokesman, Mr. Blan- 
shard’s petition was “studied, evaluated and rejected.” Whereupon Mr. 
Blanshard filed a second petition, stating that he would start legal 
action, making the brief the basis of a court test, if the Department 
rejected his second petition, as it did the first, without the formality of 
an answer. He said that his second petition raised a “number of spe- 
cific legal questions which I think the State Department sooner or later 
is going to have to answer.” . . . Meanwhile Protestants and Other 
Americans United for Separation of Church and State announced that 
it had asked Secretary Dulles for a formal statement giving reasons 
why the Department had rejected Mr. Blanshard’s first petition. 


* * * 


Dr. Oscar A. Benson of Minneapolis, Minn., president of the Au- 
gustana Lutheran Church, was elected president of the National Lu- 
theran Council at its meeting in February for a one-year term. Dr. Henry 
F. Schuh of Columbus, Ohio, president of the American Lutheran 
Church, was elected vice-president. 


* * * 


The Chicago Bible Society is inaugurating a fund-raising campaign 
for the purchase of a Gutenberg Bible, at present owned by Charles 
Scribner’s Sons, New York. It is the so-called Shuckburgh Bible, which 
was found less than two years ago in the English home of a kinsman 
of Sir George Shuckburgh, who lived in the late 18th century and into 
whose possession it came during his lifetime. The Bible Society is 
planning to buy a building on Michigan Avenue for its new head- 
quarters. The Gutenberg volume, if it can be purchased, will be on 
display there for the public. It is valued at $200,000. 


* * * 


Copies of the Revised Standard Version of the Bible will be placed 
in lounge cars of all trains of the Texas and Pacific Railway Company. 
Company officials said that the action results in large part from public 
response to the railroad’s advertising campaign last year, stressing the 
theme of faith. * * * 


The new feature film depicting the life of Martin Luther from his 
early days as a monk in the Augustinian monastery in Erfurt to the 
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Diet of Augsburg is finished. It was produced and sponsored by the 
Lutheran Church Productions, Inc., a non-profit corporation formed by 
the National Lutheran Council, American Lutheran Church, Lutheran 
Church — Missouri Synod, Augustana Lutheran Church, Evangelical 
Lutheran Church, and United Lutheran Church in America. 


* * * 


The Akron Beacon Journal of Akron, Ohio, is publishing the entire 
text of the Revised Standard Version of the Bible. The Beacon Journal 
launched the project last April in the hope that it will encourage more 
people to read their Bible and also increase church attendance. The 
Journal received an award of $100 and an honor medal from the Free- 
doms Foundation for being the first newspaper in history to undertake 
this project, which will take ten years to complete. 


* * * 


At a meeting of the Buffalo-Niagara Presbytery the general presbyter, 
Dr. Paul S$. Heath, warned that more stringent screening of would-be 
clergymen was needed to keep out men who are not fitted for the office. 
Protestantism, he said, is “letting men into the ministry who would 
never get into other professions, such as law or medicine.” He cited a 
survey indicating that 27 per cent of Protestant seminary students are 
emotionally immature and may experience great difficulty in the min- 
istry. “We are courting tragedy for them and poor leadership in the 
Church.” * * * 


On April 20 a new Roman Catholic family magazine, Jubilee, will 
appear on the newsstands. The first press run has been set at 50,000, 
and the charter subscribers will receive one share of Class A stock in 
the magazine. * ¥ * 


Fears that a Church-State crisis is imminent in the Soviet Zone of 
Berlin have been stirred by the arrest of five evangelical clergymen 
within little more than a week. Two clergymen, Pastor Johannes Hamel 
of Halle and Dr. Juergen Winterhagen of Hohenauen, disappeared; 
it is believed that they are held by Communist security police. A few 
days later the Rev. Carl August Brandt of Lohmen, Saxony, was arrested. 
On the following day Dr. Kurt Gruenbaum, curate of Brandenburg 
Cathedral and ousted head of the East German government's Religious 
Affairs Department, was taken into custody in Brandenburg. Then 
Pastor Reinhold George, who lives in West Berlin, but is preacher at 
East Berlin’s Marienkirche and prominent in East Berlin youth work, 
was arrested after an evening service by East German police. 
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A radio and television institute sponsored by the Church Federation 
of Greater Chicago and the National Council of Churches met in 
Chicago. The ministers attending expressed “deep fear and appre- 
hension for the future of radio and TV.” They criticized television’s 
“continued emphasis on liquor, crime, and violence in many broadcasts.” 
A resolution adopted by the institute said that because of the industry's 
laxity “a more definite program of controls should be established with- 
in the industry in co-operation with the public. The airways are a 
public trust; and in view of the fact that the number of channels is 
limited, the public should have a more definite voice in determining 
program content and policies.” .. . The ministers also objected to in- 
direct or direct sponsorship by commercial firms of religious television 
programs which favor a particular faith. Such sponsorship, they said, 
“threatens to extend American commercial philosophy and materialism 
into the field of religious life.” ... Stations give 10 per cent of their air 
time to non-commercial agencies, such as educational and religious 
groups. * * * 


The State Legislature of Indiana passed an antigambling bill 
amended to exempt church and fraternal organizations. Churchmen 
throughout Indiana bombarded Gov. George N. Craig with requests 
that he veto the bill. A message from Fort Wayne Lutheran ministers 
said that the amended bill sets up a “double standard of morals, with the 
churches definitely on the lower level.” — The point is well taken. But 
the governor later on signed the bill. 

* * * 


At a Christian Citizenship Seminar held in Harrisburg, Pa., Gov. John 
S. Fine said that church views were needed by legislators and other public 
officials, particularly on such matters as fair employment practices com- 
missions, constitutional changes, gambling, alcoholism, health and wel- 
fare. Another speaker urged participation in government by Christian 
citizens. Legislation, he said, is an effective tool for human welfare. 
Christians have a responsibility to keep in personal touch with political 
figures, to hold forums and workshops on national problems, and to 
discuss controversial issues without hostility. — Again, the point is well 
taken. It is easy to criticize; not so easy, but far more profitable, to show 
a better way. + * * 


In Raleigh, N. C., a hearing was called by the House Committee on 
Propositions and Grievances for supporters of a proposed measure to 
legalize Sunday racing. To the argument of an attorney for a racetrack 
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corporation that the traditional principle of Church-State separation is 
violated when “the Church tries to get the State to tell people what they 
can and cannot do,” a Raleigh layman answered that the passage of the 
measure would be a case of “the State going into the Church to try to 
break down God’s holy law.” He urged the committee to “prevent 
further tearing down of the Sabbath.” — But if some would propose to 
close the markets on Roman Catholic holidays by legal enactments, or 
others demand the legalizing of work on Sunday and closing the stores 
on Saturday, these same people would call it interference with the 
people’s rights under the Constitution. 
* * * 

In New York a court order directed that blood transfusions be given 
a 13-year-old boy despite the religious objections of his parents, who are 
members of Jehovah’s Witnesses. The boy had been given one trans- 
fusion, when complications set in and his condition became critical five 
days after he had undergone an emergency appendectomy. His parents, 
however, objected “vehemently” to a second transfusion, which the 
doctors deemed necessary to save the boy’s life. The medical superin- 
tendent of the hospital appealed to the New York Society for the Pre- 
vention of Cruelty to Children, whose agents brought the parents into 
the Children’s Court on a charge of neglect; and the judge, after listen- 
ing to testimony by the parents and representatives of the hospital, 
issued the order authorizing the doctors “to give such blood transfusions 
as may be required.” The transfusion was credited by the doctors with 
saving the lad’s life. . . . Jehovah’s Witnesses hold that transfusions are 
prohibited under the sect’s interpretation of Lev. 17:10-14, against “the 
eating of blood.” * * * 


From Pusan, Korea, comes the announcement that church services are 
being broadcast directly to UN fighting men in front-line bunkers and 
trenches each Sunday under a new program instituted by GYPSY, 
farthest forward station of the U.S. Armed Forces Network in Korea. 

* = * 


Evangelical clergymen are “disappearing” in the Soviet Zone of 
Germany in “much larger numbers than reported by any press agency,’ 
according to Dr. John A. Scherzer, secretary of the National Lutheran 
Council's Desk of European Affairs. He declined to give figures, but 
said that, according to reports received at his office, Evangelical clergy- 
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men “disappear frequently.” “All that is known,” Dr. Scherzer said, “is 
that suddenly they are not to be found, and no information about their 
whereabouts is to be obtained.” The Soviet Zone police, he charged, 
“are hiding behind the claim of total ignorance and intimating that the 
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clergymen may have joined the flow of refugees escaping to the West, 
thus creating doubts about the dependability of church leaders in the 
minds of their followers.” . % 


Roman Catholic Bishop Leonard J. Raymond of Allahabad, North 
India, at a Communion Breakfast of Roman Catholic employees of the 
New York Herald Tribune, spoke of two factors working in India that 
do little good to America: Hollywood films and pornographic literature 
which has entered the country from the United States. Of American 
motion pictures he said: “I do not contend that the pictures are repre- 
hensible, but I do say they represent an America wholly artificial, 
frivolous, materialistic, and repulsive —a picture of living that is un- 
natural. . . . In India, divorce is unknown, and free love is frowned 
upon. When Hollywood presents a society riddled with the vices of a 
degraded culture, do we really expect India to sit up and cheer? Is this 
what America claims to provide against the materialistic philosophy of 
Communism?” As to offensive literature imported from America he 
said: “Communism in India makes a great play about it, and they have 
real cause for their complaint.” He scored especially the “repulsive and 
repugnant covers” which, he said, are put on thousands “of quite good 
books” published in the United States and sent to India for sale. “Again 
and again,” he said, “I have read in Communists’ articles in the local 
papers: ‘Is this the culture that America is going to supply in place of 
Communism? Is this what India is looking for?’” 

* * * 

The Legal Aid Society of Rhode Island has announced that it will 
urge clients to consult their clergymen before the society's lawyers 
represent them in a divorce case. The new policy was stated in the 
following resolution adopted by the Board of Directors: “In every 
case of separation or divorce, the society shall as a general policy urge 
our client to consult a clergyman of his or her own choice for moral, 
ethical, spiritual advice thereon, or for approval thereof, before we will 
represent such clients in our courts.” The secretary of the society, 
Leroy G. Pilling, explained that “both Church and State have rights and 
duties” in a marriage and in a divorce. “Neither of them has supreme 
power over the marital status. Therefore our jurisdiction over marriage 
and divorce must be concurrent, operating side by side, but each in its 
own sphere of power.” * * * 


Jewish day schools (parochial) have since the beginning of the 
century increased to 135 in number, mostly in the eastern part of our 
country, with 23,000 pupils. THEO. HOYER 
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procured from or through Concordia Pub- 
lishing House, 3558 South Jefferson Avenue, 
St. Louis 18, Missourt. 


READINGS FROM THE BIBLE. Selected and edited by Mary Ellen Chase. 
The Macmillan Company, New York. 422 pages, 542x812. $3.75. 


The selections are taken from the King James Version of the Bible. 
The brief introductions to the various sections exhibit a total surrender 
to the speculations of higher criticism. The stories of Genesis, for instance, 
represent, according to the editor, “those myths and legends which were 
cherished by the Hebrew people.” Whether Abraham or Isaac, Jacob or 
Joseph, existed, she regards as questionable. Christ's “great work was to 
reinterpret, humanize, and illumine Jewish teaching.” It is obviously quite 
possible to be a college teacher of the Bible without finding the true 
Jesus of Nazareth, of whom Moses in the Law and the Prophets had 
written. L. W. SPITZ 


WARUM NOCH LUTHERISCHE KIRCHE? (Ein Gespraech mit dem Augs- 
burgischen Bekenntnis.) Von Hans Asmussen. Evangelisches Ver- 
lagswerk, Stuttgart, 1949. 352 pages, 51282. DM. 12.50. 


STUDIES IN THE LUTHERAN CONFESSIONS. By Willard Dow Allbeck. 
Muhlenberg Press, Philadelphia, 1952. XII and 306 pages, 6x9. 
$5.00. 


Both books will help to make the Lutheran Confessions more relevant. 
The first is devoted exclusively to the Augsburg Confession and is written 
primarily for German readers. The author believes that if matters in the 
sixteenth century in the Roman Catholic Church had been as they are 
today, no reformation would have been necessary. To understand the 
author’s somewhat critical evaluation and occasionally severe censure of the 
Augsburg Confession, it is necessary to keep in mind that two things 
deeply impressed him as a member of the Bekennende Kirche movement 
against the German Christians. In the underground movement both Lu- 
therans and Reformed theologians came to grips with the basic issues of 
their respective Confessions and asked themselves as to the real meaning 
of both Lutheranism and Reformed theology for the problems of 1933. 
But the resistance movement reached beyond these two Confessions. 
Protestant theologians came into close theological contact with Roman 
Catholic churchmen. The Una Sancta society was organized to enable Lu- 
theran, Reformed, and Roman Catholic theologians to join in discussing 
theological questions. Dr. Asmussen, an enthusiastic supporter of this effort 
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at rapprochement, said to your reviewer in 1946 that in the Roman Church 
of Wuerttemberg any number of priests preached the Evangelical truth 
in remarkable purity. Many German church leaders believed that the the- 
ological discussion gave rise to the hope of a real exchange between Roman 
Catholics and Protestants. 

In Germany, Lutheranism has usually found itself in antithesis to Re- 
formed theology. The author holds that any theological judgment involving 
Geneva must also involve Rome; that Lutheranism has the same tremendous 
responsibility to both Confessions; and that it must make an honest attempt 
to make Rome a partner in the current interconfessional conversations. 
This implies, according to the author, that Lutherans endeavor to see Rome 
in its true light, even if the extreme “confessionalist” should become quite 
jittery when he finds that his theological opponent is not as bad the- 
ologically as he had always assumed. (It should be mentioned in passing 
that Dr. Asmussen knows a Rome whose complexion appears different in 
the United States and South America from the way it appears in Western 
Germany.) The author suggests a re-study of the issues between Rome and 
Wittenberg as of 1530. The outcome of such a study will reaffirm the 
fact that in the phalanx Rome, Wittenberg, Geneva, Canterbury, Lu- 
theranism occupies the middle position. This means that Lutherans must 
re-evaluate the reason for their separate existence. In the second place it 
will require an answer to the question whether or not the Augsburg Con- 
fession is still a satisfactory statement of Lutheran theology both against 
Rome and Geneva. To this end the author briefly explains each of the 
twenty-eight articles, and then in the light of 1530 and 1940 endeavors 
to state the antitheses clearly. In his examination he raises a number of 
questions concerning statements made in the Augsburg Confession. Some 
of his questions are answered in the Apology and in the Smalcald Articles; 
others are, in the reviewer's opinion, somewhat irrelevant; but not a few 
are extremely controversial and require a careful study and analysis. 

The author was the executive officer of the EKD, one of Barth’s most 
vigorous opponents, and a lecturer at our Synod’s first Bad Boll Con- 
ference in 1948. He made a tour of the United States in 1949 and is 
now provost in Kiel. 

The second volume is a historical and dogmatical introduction to the 
Symbolical Books of the Lutheran Church, patterned somewhat after J. L. 
Neve’s Introduction to the Symbolical Books of the Lutheran Church. 
Dr. Allbeck, professor at Hamma Divinity School, Springfield, Ohio, offers, 
first, brief introductions to the various Symbolical Books and then short 
“analyses” or synopses of each writing. The historical sections are quite 
brief, but appear to be adequate for the laymen’s orientation. The “analy- 
ses” are intended to introduce the reader to the main issues and may also 
serve the pastor for a rapid review as to the main points of the respective 
books. Very helpful is the information on such antithetical statements as 
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were familiar to everyone in the 16th century, but are unknown to the 
average American Lutheran. Judging by the bibliography and the ref- 
erences, it appears that the manuscript has been ready for at least a decade. 
It seems a pity that there is no reference to such an outstanding work 
as Edmund Schlinck’s Die Theologie der lutherischen Bekenntnisschriften. 
Werner Elert’s Morphologie des Luthertums is not listed in the bibliog- 
raphy, but Aulén’s Christus Victor is. The only reason we can see for listing 
Aulén is that the author claims that Luther's exposition of the Second 
Article clearly shows that Luther had not only the so-called “classical” 
theory of the Atonement, but also the “Anselmic” theory, namely, that 
Christ rendered satisfaction for our sins (p. 238). 

The author has written this very useful introduction to the Confessional 
Writings in the theological tradition of the General Council and takes the 
same position which C. P. Krauth represented in his Conservative Ref- 
ormation. The fifteen pages of Chapter 1 (“Lutherans and the Book of 
Concord”) could be used to excellent advantage as a conference paper to 
quicken again the confessional consciousness of the brethren. The author 
states: 

The Book of Concord can be thought of also as a thing of the pulpit and the 

prayer desk. The juice in it is not only printer’s ink, but also heart’s blood. 

It bears the vivid marks of the earnest anxiety in God’s name to make 

a good confession. It seeks to avoid — in fact, it renounces — interest in 

purely speculative and academic discussions. . . .There is an earnestness and 

deep conviction in the Formula of Concord. It does not seek controversy; it 
desires peace. It is not marked by indifferentism; it has ardent doctrinal 
convictions. Amid the raucous and skeptical clamor of men’s voices, it 
dares to have a faith. Christ is central. What man is, what the function 
of the law is, what righteousness is— answers to all these questions are 

given in terms of the Evangel. The Formula of Concord therefore is a 

witness out of Reformation days whose voice Lutherans will continue to 

re-echo. 


We recommend this volume to our Christian day school teachers and 
Sunday school teachers. It is an excellent text for Bible classes and Lu- 
theran high schools. F. E. MAYER 


Gop’s WorD IN MAN’s LANGUAGE. By Eugene A. Nida. Harper and 
Brothers, New York, 1952. 177 pages, 5X8 in., and indexes. $2.50. 

The author is a former missionary who now directs the work of 
translation for the American Bible Society. Much of the interesting 
material familiar from annual releases of his organization is here brought 
together. Many a Christian who uses only English words from the English 
Bible will be benefited by this review of how people think the great 
concepts of the Christian faith. Valuable for the layman will be the 
chapter “Greek and Hebrew Treasures” notably the comments on the 
Hebrew term for “mercy” (p.66), the word “woman” (p.68), and the 
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fact of the unity of the Old and New Testaments (p.69). Quick sum- 
maries of translations into the Western languages and into the mis- 
sionary tongues are supplied. The author does not shrink from asserting 
the central significance of the Scriptures. Noteworthy is his account of 
Dr. Nommensen and his mission to the Bataks. While he preached the 
prohibitions of the Bible, nothing happened. Then “he determined to 
cease stressing the need for moral laws and to proclaim the saving power 
of Christ,” and many accepted the Savior (p.171). 
RICHARD R. CAEMMERER 


WHAT PRESENT-DAY THEOLOGIANS ARE THINKING. By Daniel Day 
Williams. Harper & Brothers, Publishers, New York. 158 pages, 
S12X7%. $2.00. 

Dr. Williams is associate professor of Christian theology in the Chicago 
Theological Seminary and the Federated Theological Faculty of the Univer- 
sity of Chicago. In trying to show “what is going on in Christian thought 
today” he examines the “theological discussion of four issues”: the authority 
of the Bible; the basis of Christian ethics; the meaning of Jesus Christ; and 
the form and nature of the Church (p. 11). He characterizes, in particular, 
such schools of thought as the Chicago school influenced by Whitehead, 
new tendencies in Anglican and Roman Catholic thought, and the thinking 
of such men as Reinhold Niebuhr, Paul Tillich, Nels Ferré, Donald Baillie, 
Karl Barth, and others. He establishes the fact that there is a new concern 
about the meaning of the Christian faith (p.25), but he shows, too, that 
this more conservative stream of theological thought does not mean an 
approximation to traditional Christian theology. That he passes by, since 
it is not within the scope of his thesis to point out the various attempts of 
modern thought at giving “a philosophical rationale to the Christian faith” 
(p.60). What the author here writes of the theology of Ferré is true of 
all “modern scientific theologians,” as Dr. F. Pieper calls them, who attempt 
a synthesis of faith and reason. The characterizations of these attempts by 
Dr. Williams prove that the sainted Dr. Pieper was right when he said that 
all these attempts result in the elimination of the sola Scriptura and the 
sola gratia in the sense of Luther. That perhaps is the greatest value of this 
fine study, which grows on the reader the more he reads it. Some “char- 
acterizations” are better than others; some are rather inadequate, because 
in a book of so small a compass too little attention can be given to every 
subject. Barth, the reviewer believes, is excellently treated. Tillich’s thought 
is well analyzed, and on the whole the work makes profitable reading for 
all who have some background of modern thought and theology. For the 
theological novice, the reviewer fears, the information is too meager; and 
he expresses the hope that what Dr. Williams has written so well, though 
briefly, will not be misused by ill-informed, or also not informed men, who 
take his pithy delineations as so many infallible ex cathedra statements that 
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fully and perfectly describe the men and the movements treated in his 
book. But if they use the author’s clarifying descriptions as so many guide- 
lines in further study of the men and movements in modern theology, the 
book will be of great help to them. The reviewer regards as the best and 
most important chapters in the book those on the “Authority and the Bible” 
and the “Meaning of Jesus Christ.” This does not mean to disparage what 
is said on the “Basis of Christian Ethics” and the “Form and Nature of the 
Church,” but it does mean that here are two chapters which no dogmatician 
can afford to ignore. The author deserves hearty thanks also for having 
made his discussion so very plain, lucid, and absorbingly interesting. 
J. T. MUELLER 


WHAT THE SYMBOLICAL BOOKS OF THE LUTHERAN CHURCH HAVE 
TO SAY ABOUT WORSHIP AND THE SACRAMENTS. By Arthur Carl 
Piepkorn. Concordia Publishing House, St. Louis, Mo., 1952. 
41 pages, 6X9. Net, 25 cents. 

The title of this essay describes its contents. These are arranged in 
the following order: Worship, the Sacraments in general, Holy Baptism, 
the Sacrament of the Altar, and Holy Absolution. Concise summaries guide 
the reader through the numerous quotations. Wherever necessary, the 
author has added explanatory comments. The richness of the materials 
culled from the Lutheran Confessions on Worship and the Sacraments 


is impressive. So is the conservatism in doctrine and practice of the men 
who wrote these Confessions. Dr. Piepkorn, professor of Systematic The- 
ology, teaches Symbolics at Concordia Seminary. L. W. Spitz 


CHRISTIAN FAITH AND My Jos. By Alexander Miller. Haddam House, 
Association Press, New York, 1946. 60 pages, 5X8 in. $1.00. 

Not a new book, this monograph deserves to be brought to the atten- 
tion of pastors and people in the new wave of discussion of the Christian 
calling. Within its brief compass the booklet does a stimulating and 
unhurried job in reviewing the meaning of the Christian at work. It 
analyzes the elements in modern industrial society destructive for the 
Christian calling. It does not propose to sketch the whole Biblical picture 
of the Christian calling, as the relating of the man, called by God, to 
people in such a way that God’s call comes to them (Ephesians 4—6; 
1 Corinthians 7). But it does describe the Christian’s attitude toward his 
labor itself, his faithfulness, his response to God’s purpose. He classifies 
jobs as “impossible,” “dubious,” “satisfactory,” and “uplift” and discusses 
at some length the danger in the assumption that the “uplift” job— 
the ministry, social work, etc.—is in itself superior, and may not be 
simply an escape from the temptations of normal life, “the only way 
a man can make a living and still keep a consistent Christian course” 
(p.18). It stresses the function of fellowship and the sharing of Christian 
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discipline in labor and points out that this implies, for example, not just 
worshiping together in church, but consciously working together in the 
family (pp. 49,50). RICHARD R. CAEMMERER 


THE RULE AND EXERCISES OF HOLY DYING. By Jeremy Taylor. The 
World Publishing Company, Cleveland. 324 pages, 41446. $1.50. 


The Rule and Exercises of Holy Dying, first published by Bishop Jeremy 
Taylor about 1650, is one of the volumes on which his fame as a Christian 
writer rests. Though now regarded as a devotional classic, it offers little 
comfort to a dying person, for the author fails to direct the troubled sinner 
to the comfort of the Gospel. Instead he advises him to call to mind what 
injuries he has forgiven, how apt he was to pardon all affronts and real 
persecutions. “Charity with its twin-daughters, Alms and Forgiveness,” he 
says, “is especially effectual for the procuring of God’s mercies in the day 
and the manner of our death.” There is little comfort in that. 

L. W. SPITZ 


THE MENNONITE CHURCH IN THE SECOND WORLD WAR. By Guy F. 
Hershberger. Mennonite Publishing House, Scottsdale, Pa. 1951. 
xii and 308 pages, 614X914. $3.50. 


The history of the impact that World War II has had upon the churches 
of America is still waiting to be written. Before it appears, there will be 
need for many books like the present one, which sketches the history of a 
militantly non-resistant group from 1940 to 1945. Written by a member 
of the denomination, the book quite blandly assumes the correctness of 
the doctrine of non-resistance, but it does not judge those whose con- 
sciences permitted them to bear arms. To this reviewer the most moving 
sections of the book were those that dealt with the work of the Mennonite 
Church in the relief of suffering all over the world. Although the Men- 
nonites have a special reason to publish such a history as this, other groups, 
including our own, would do well to begin work on a similar project. 

JAROSLAV PELIKAN 


READINGS IN MARRIAGE AND THE FAMILY. By Judson T. and Mary G. 
Landis. Prentice-Hall, Inc., New York. 460 pages, 514x814. $5.65 
This latest offering by Dr. and Mrs. Landis should prove a welcome ad- 
dition to a pastor’s reference shelf on marriage and family counseling. 
It consists of some 75 reprints of articles which have appeared in various 
professional magazines and which represent the latest findings of the 
experts in this field. There is scarcely a problem in this area which is not 
discussed. Naturally, one does not find the Biblical approach to these 
problems, yet a pastor should find these discussions very useful in his 
work and the task not difficult to add the proper Scriptural ingredient, 
both as to approach and content, so as to be a Christian counselor. 
O. E. SOHN 
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PASTORAL COUNSELING. By Frederick R. Knubel. The Muhlenberg 
Press, Philadelphia, Pa. 100 pages. Net, $1.50. 

We should like to recommend this book to our pastors for quick 
orientation on the principles of pastoral counseling. Dr. Knubel has done 
a good job of evaluating counseling methods and of exposing Christian 
writers who have sold out on Biblical principles. The strong feature of 
this book is the solid emphasis on man’s need of the Gospel and the 
urgency for the pastor to supply it in his counseling; however, the section 
dealing with the color and shape of effective preaching appears rather 
fanciful and vague. Nor can we sanction the administering of Holy 
Communion to an insane person (p.33). In the last section of the book 
the author reviews much of the current literature in this field, aiding the 
reader in making an intelligent choice. We could wish that he might have 
included Pastoral Care of the Sick by J. C. Heuch and Pastoral Psychology 
by Gote Bergsten. O. E. SOHN 


THE ART OF PRAYING AND SPEAKING IN PUBLIC. By Herbert Lockyer. 
Zondervan, Grand Rapids, Mich., 1952. 59 pages. 5X71. 25 cents. 
This pamphlet has the merit of being inexpensive and directed to the 
preliminary problems of the lay worker. It would be useful for collateral 
use in certain units of parish courses on personal evangelism, or as a dis- 
cussion manual in church organizations or groups in preparation for 
Christian witness and leading in prayer. When used in a discussion, the 


book can receive necessary modification. The power of the Gospel as 
a means of grace needs more stress. The definition of “circumflex in- 
flection” (p.25) is inaccurate. RICHARD R. CAEMMERER 


BOOKS RECEIVED 
From Philosophical Library, New York: 
A DEFENSE OF THE SUPREME GOD. By P. H. Cummings. 1952. 
47 pages. $3.00. No theodicy, as the title suggests, but a neo-Gnostic 
miscellany of theological and philosophical speculations. 


From William B. Eerdmans Publishing Company, Grand Rapids, Mich.: 

THE PAULINE ESCHATOLOGY. By Geerhardus Vos, Ph.D., D.D. 1952. 
vii and 365 pages. $5.00. A reprint of a work that originally appeared 
in 1930, to which the author’s article on “Eschatology of the Psalter” 
(Princeton Theological Review, January, 1920) is added as an appendix. 


THE AUTHORITY OF THE BIBLE. By C.H. Dodd. Nisbet and Co., Ltd., 
London, 1952. Order from Alec R. Allenson, 81 W. Van Buren St, 
Chicago 5, Ill. xix and 310 pages. Cloth. $3.50. The first edition of this 
work appeared in 1928. This is a reprint of the revised edition of 1938.* 


*SEE CONCORDIA THEOLOGICAL MONTHLY. August 1952, pp. 608 — 610. 








